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( Enns’s Incarnational Model for Understanding Biblical Inspiration)

1. TEnnseg & g £ aaficst » 20 RS R frodd e 6 (F)

(Enns’s incarnational model in relation to “history” and “myth.” )
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(It is important to remark at this point that (1) some evangelical scholars
have seen the presence of similarities to supposed ANE myth due to
polemical intentions (as have some non-evangelical scholars) or to direct
repudiation of pagan religious beliefs and practices; )
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((2) and others to a reflection of general revelation by both pagan and
biblical writers, and only rightly interpreted by the latter; )
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((3) in addition, still others have attributed purported ANE mythical
parallels in the OT to a common reflection of ancient tradition, the sources
of which precede both the pagan and biblical writers, and the historicity of
which has no independent human verification (like the creation in Genesis
1), but is ultimately based on an earlier, ancient divinely pristine revelation
that became garbled in the pagan context and reliably witnessed to by the
scriptural writer. )
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(4) Yet another view is that revelation did not always counter ANE concepts,
but often used them in productive ways, though still revised in significant
manner by special revelation. For example, ANE concepts may have
helped give shape to the theology of sacred space in the building of Israel’s
tabernacle and temple. (e.g. the eastward orientation, the placement of
important cultic objects, the designation of areas of increasing holiness, the
rules for access to the Holy Place and Holy of Holies, etc.)
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( Of course, another option, in contrast to the preceding four views, is that

the biblical writers absorbed mythical worldviews unconsciously,
reproduced them in their writings, and believed them to be reliable
descriptions of the real world and events occurring in the past real world
(creation account, flood narrative, etc.) because they were part of their
socially constructed reality. )
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( Divine inspiration did not limit such cultural, mythical influence. )
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( Does Enns agree with this latter view, still nonetheless contending that
God used myths to convey truth? )
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( Does Enns believe that these OT “mythical accounts” do not contain
essential historicity, so that he uses the word “myth” with its normal
meaning? )
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( The following analysis of Enns will contend that his view, while
sometimes consistent with some of the four above views in the preceding
paragraph, does not primarily align itself with any of them. But he appears
to give an affirmative answer to the preceding two questions, though one
must work hard at interpreting Enns to come to these conclusions, )
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(It would have been helpful to readers if Enns had acknowledged the
above variety of ways that the OT interacts with ANE myth, and where
precisely he positioned himself with respect to various OT passages. )
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( According to Enns, the ancient peoples around Israel asked questlons
about their ultimate being and meaning, and “‘so, stories were made up,”
especially about the creation (p. 41). The Genesis account of creation “is
firmly rooted in the [mythological] worldview of the time” (p. 27); in
other words, the Genesis passage presupposes and utilizes the mythological
creation stories circulating in the ANE  (including, presumably, the
background of the account about “Adam’s” creation?). The main point,
according to Enns, is to show that Yahweh is the true God and not the
Babylonian gods (p. 27). The same conclusion is reached with respect to
the Flood account (pp. 27-29).)
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( Enns himself likes the use of the word “myth” to describe these biblical
accounts, but how does he define “myth” precisely? Enns says that “not
all historians of the ancient Near East use the word myth simply as
shorthand for ‘untrue,” ‘made-up,” ‘storybook,’ ”” a position with which he
appears to align himself (p. 40).)
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( Yet, enigmatically, he goes on to define “myth” in the ANE as something
apparently very close to this. His formal definition of “myth” is as follows:
“myth is an ancient, premodern, prescientific way of addressing questions of
ultimate origins and meaning in the form of stories: Who are we? Where do
we come from?” (p. 50; similarly, p. 40).)
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( Note well that there is no reference to “history” or “actual events in this
definition. But then Enns proceeds to affirm, despite his earlier apparent
qualification on page 40 about “made-up” stories, that ANE myths were
“stories [that] were made up” (my italics; p. 41) and were composed by a
process of “telling stories” (p. 41), and that “the biblical stories” of the
“creation and flood must be understood first and foremost in the ancient
contexts.” This means, trying to interpret Enns by Enns, that the biblical
stories had “a firm grounding in ancient myth” (p. 56; my italics); to
reiterate, with specific reference to the Genesis creation account, he says
that it ““is firmly rooted in the [mythological] worldview of its time” (p. 27).
So, what is Enns’s view of “myth” in relation to real events of the past? )
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(In this respect and in connection with some of Enns’s directly preceding
statements, he poses a difficult question: If the ancient Near Eastern stories
are myth (defined in this way as prescientific stories of origins), and since
the biblical stories are similar enough to these stories to invite comparison,
does this indicate that myth is the proper category for understanding
Genesis? [p. 41].)
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( He answers this by asking another question:  Are the early stories in the
Old Testament to be judged on the basis of standards of modern historical

inquiry and scientific precision, things that ancient peoples were not at all
aware of? [p. 41].)
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