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BB — 87 4E R R ER e BE 4 S B AR5 - B i (Peter Enns )» 2005
FEHRAY “Inspiration and Incarnation: Evangelicals and the Problem of the Old
Testament” (ERARELEKAE © 1EE IR A TEELIAVEEE ) - 2008 4 > EEdTR:
THER[ R (BB E2 R > 2SRRI - RIES S ELFB M E EER
EHTEAT - FAERE] - MrER > RFTAZEAEEREER - TRBEBORAEE
BIEGHRNAHE - (HEMEEHENHEEZEE S IR A L IEREEHEZE 150
FEREHZE IR R ~ 5885 o T BB SERMIER & G -

pau)

N

BT AGAT -BRREEPEAE 3 AL AL AT L
oA Hhe 8- 50 2 FBIFLEENS S ch- 3 > Bl L ppg T
o F e k= o Ny 7 {:g Aind Y P4y - iE Y B enpi A o R
P nE S W A & ~ # 1+ 0 (foundational ) » Fr pF= 25 7%
P % el s o

(I want to make it clear here at the outset that this book is not intended to
solve “Bible difficulties” here and there, nor is it to perpetuate the debate by
defending either side of the debate, nor to find a middle way between them.
My aim is somewhat more foundational while at the same time being far
less ambitious. )
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(I want to contribute to a growing opinion that what is needed is to move
beyond both sides by thinking of better ways to account for some of the data,
while at the same time having a vibrant, positive view of Scripture as God’s
word. )
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( By focusing on three problems raised by the modern study of the Old
Testament, my hope is to suggest ways in which our conversation can be
shifted somewhat, so that what are often perceived as problems with the Old
Testament are put into a different perspective.  To put it another way, my
aim is to allow the collective evidence to affect not just how we understand
a biblical passage or story here and there within the parameters of earlier
doctrinal formulations. )
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(rather, | want to move beyond that by allowing the evidence to affect how
we think about what Scripture as a whole is. )
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(The end result, I truly hope, will be to provide a theological paradigm for
people who know instinctively that the Bible is God’s word, but for whom
reading the Bible has already become a serious theological problem --
perhaps even a crisis. )
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(I have come across many Christians for whom this clash between the
biblical world and the modern world is a very real issue. )
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(The Bible is central to their lives, but sometimes evangelical defenses of

the Bible are exercises in special pleading, attempts to hold on to
comfortable ideas despite evidence that makes such ideas problematic. )
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(It is precisely the ineffectiveness of certain ways of thinking about the
Bible that can sometimes cause significant cognitive dissonance for
Christians who love and want to hold on to their Bibles, but who also feel
the weight of certain kinds of evidence. )
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( With this in mind, one of the central themes of this book is this: )
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(the problems many of us feel regarding the Bible may have less to so
with the Bible itself and more to do with our own preconceptions. )
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(I have found again and again that listening to how the Bible itself
behaves and suspending preconceived notions (as much as that is possible)
about how we think the Bible ought to behave is refreshing, creative,
exciting, and spiritually rewarding. )
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( To work through this process, | want to focus on three issues that have

not been handled well in evangelical theology. These three issues are not
based on fanciful, trendy theories, but on evidence that comes from within
the Bible itself, as well as from the world surrounding the Bible: )
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(the Old Testament and other literature from the ancient world: )
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(Is the Old Testament really that unique?  Does it not just reflect the
ancient world in which it was produced?  If the Bible is the world of God,
why does it fit so nicely in the ancient world? )
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( Theological diversity in the Old Testament: )
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(Why do different parts of the Old Testament say different things about
the same thing? It really seems as if there are contradictions, or at least
large differences of opinion, in the Old Testament. )
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(The way in which the New Testament authors handle the Old
Testament: )
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(Why do the New Testament authors handle the Old Testament in such
odd ways? It looks like they just tale the Old Testament passages out of
context. )
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( Each of these three points has its own chapter in this book. )
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( To those perhaps more familiar with biblical studies, the importance of
these three issues will be immediately recognizable. )
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( The latter two problems are generated directly by the Bible itself. And for
at least the first and last items, older approaches to the Bible do not always



take the extrabiblical evidence into account. This is partly the case because
these extrabiblical evidences have made their presence felt only over the
past 150 years or so; older approaches to understanding the Bible were
already well established before this evidence came to light. )
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(Why these three issues? )
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(I could have brought others into the discussion or arranged the evidence
in different ways, but | choose these three for what I think is a very good
reason. Each of these issues, in its own way, presents challenges to
traditional, evangelical views about Scripture. )
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first issue deals with the Bible’s uniqueness. ) FEMERE T KRS E (The
second concerns the Bible’s integrity, its trustworthiness. ) ; 28 ={EEE " 2440
fa[fi#f% | ( The third deals with the Bible’s interpretation. ) o
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(The first issue deals with the Blble’s uniqueness. )
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(It is a common expectation, often implicit, that for the Bible to be God’s

word, it should be unique, that is, it should not bear striking similarities to
the literature of other ancient people. )
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( The second concerns the Bible’s integrity, its trustworthiness. )
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(The third deals with the Bible’s interpretation. )
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( To modern readers, the New Testament authors sometimes seem to
interpret the Old Testament in fanciful ways, seemingly unconcerned about
the meaning of the Old Testament in its original context. This seems to
make the whole issue of Old Testament interpretation highly subjective.
Should this have an effect on how Christians today handle the Old
Testament? )
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( Regardless of how we organize the data, the issue before us is not how

we handle this verse or this issue, one at a time. Rather, we need to
happen is that we take a step back from the details and allow these issues to
challenge us on a more fundamental level. )
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(What is needed is a way of thinking about Scripture where these kinds of

issues are addressed from a very different perspective -- where these kinds
of problems cease being problems and become windows that open up new

ways of understanding. )
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(It is not enough S|mply to say that the Bible is the word of God or that it
is inspired or to apply some other label. )
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( The issue is how these descriptions of the Bible bear fruit when we touch

down in one part of the Bible or another. ~ How does the study of
Scripture in the contemporary world affect how we flesh out descriptions

such as “word of God” or “inspired”? )
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( AWay toward Addressing the Problem: The Incarnational Analogy )
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(I don’t want to suggest that difficult problems have simple solutions.

What | want to offer, instead, is a proper starting point for discussing these
problems, one that, if allow to run its course, will reorient us to see these

problems in a better light.)
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( This starting point for our discussion is the following: as Christ is both
God and Human, so is the Bible. )
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(In other words, we are to think of the Bible in the same way that
Christians think about Jesus. Christians confess that Jesus is both God and
human at the same time. He is not half-God and half-human. He is not



sometimes one and other times the other. He is not essentially one and only
apparently the other. )
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( Rather, one of the central doctrines of the Christian faith, worked out as
far back as the Council of Chalcedon in AD 451, is that Jesus is 100 percent
God and 100 percent human -- at the same time. )
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( This way of thinking of Christ is analogous to thinking about the Bible.
In the same way that Jesus us -- must be -- both God and human, the Bible
is also a divine and human book. )
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( Although Jesus was “God with us,” He still completely assumed the
cultural trappings of the world in which he lived. In fact, this is what is
implied in “God with us.”)
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( Perhaps this is part of what the author of Hebrews had in mind when he
said that Christ was “made like his brothers in every way” (Heb. 2:17).
Jesus was a first-century Jew.  The languages of the time (Hebrew, Greek,
Aramaic) were his languages.  Their customs were his customs.  He fit,
he belonged, he was one of them.)
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( So, too, the Bible. It belonged in the ancient worlds that produced it. )
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(It was not an abstract, otherworldly book, dropped out of heaven. )
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(It was connected to and therefore spoke to those ancient cultures.  The

encultured qualities of the Bible, therefore, are not extra elements that we
can discard to get to the real point, the timeless truths. )
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( Rather, precisely because Christianity is a historical religion, God’s word
reflects the various historical moments in which Scripture was written. )
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( God acted and spoke in history. )
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( As we learn more and more about that history, we must gladly address the
implications of that history for how we view the Bible, that is, what we

should expect from it. )
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( This way of thinking about the Bible is referred to differently by different
theologians.  The term I prefer is incarnational analogy: Christ’s
incarnation is analogous to Scripture’s “incarnation.” )
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( As with any analogy, one could highlight places where the analogy does
not quite fit. )
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( Moreover, we must reckon with the incarnation of Christ itself being
mysterious; One could rightly question the merit of using an ultimately

unexplainable entity to explain something else! The being said, my
starting point is the orthodox Christian confession, however mysterious it is,

that Jesus of Nazareth is the God-man. )
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( The long-standing identification between Christ the word and Scripture

the word is central to how I think through the issues raised in this book: )
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