ARE (LI HEZE:ER) LOUIS BERKHOF, INTRODUCTORY VOLUME TO SYSTEMATIC THEOLOGY

H=E (RAEHEER) @reERiEXH

R A AAE
DETAILED OUTLINE

(i : BZERTLLSE—aRA 5 )

( Note: Outline foe part 2 is more detailed than part 1. )

PART 1. i tHERIERSEEE
THE IDEA AND HISTORY OF DOGMATIC THEOLOGY

I ST S SR NS
NAMES APPLIED TO THE SYSTEMATIC PRESENTATION OF THEOLOGY

1. £3"(Dogma)$ % & (Dogmas) &
THE NATURE OF DOGMA

A %% : “Dogma”- 3 o
The Name “Dogma.”

L et L 4 -
DERIVATION AND MEANING OF THE TERM.

2. {(Fx&) ¢ Dogma #* ;& o
THE BIBLICAL USE OF THE WORD.

3.4 £ 1 Dogma #h? & o
VARIOUS USES OF THE TERM IN THEOLOGY.

a. F.HAZZXZ Church Fathers
b. thiEEHA Middle Ages

C. EHM A M Reformers
d. IRCHHER @ A ik > 178 Modern Theology: Schleiermacher, Ritschl.
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e. Forsyth.
f. 24 Karl Barth.
g. Mickelm.

B. % % (Dogma) 3558 @ = B4k o
The Formal Characteristics of Dogma.

Lgkep g xp (Fx)-
THEIR SUBJECT-MATTER IS DERIVED FROM SCRIPTURE.

a. (BE&K) @ EWAVEARME R + U IE Rl WS -
The Bible: God’s mighty acts + reliable interpretation.

b. EFEE R EEAT IS S AL H] - Critique against Barth and Bultmann.
c. REZAVER 2 - Roman Catholic concept.

d. EBEZ AT o Protestant position.

e. fifizE Bk o Schleiermacher.

f. T7E - Ritschl.

9. {7 FE )R o Ethicals of Netherlands.

2. ERKEBATREFE ) R E -
THEY ARE THE FRUIT OF DOGMATIC REFLECTION.

3HELS FHEMUE S Breho
THEY ARE OFFICIALLY DEFINED BY SOME COMPETENT
ECCLESIASTICAL BODY.
a. K EZEEAE A1 - Catholic and Protestant position.
b. Jitt7i< Bk - Schleiermacher.
c. I7¥48 - Ritschl.

d. WREZrEr 2 1547952 - Which church ? Harnack.

e. GRS + REHHIIIS -
Nature of Church authority: Roman Catholicism.

f. IWEES21TES - Reformed view.

g. B%F o Barth. iz Bk » 1T7EEE - Schleiermacher, Ritschl.
2
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C. ¥ % h2 ZE & o The Necessity of Dogma.

1378 X F fxhasgd o
CAUSES OF PRESENT DAY OPPOSITION TO DOGMAS

a. % - Kant.

b. B2f%EE - Hegel.

c. 17§48 - Neo-Kantianism: Ritschl.

d. EHFEAIEEZ - Dreyer: Non-Dogmatic Christianity.
e. B E48 - Religious free-thinkers.

f. 5 E T F - Pietism.

g. )58 FEF - Activism.

2. FAHAR KRG WAL Feno
DOGMAS ESSENTIAL TO CHRISTIANITY.

a. (BE&) RHHEHEEZZ VAN -
Scripture represents the truth as essential to Christianity.

b. ZEH A G E— AR -
The unity of the Church demands doctrinal agreement.

C. HFE ENE—  HEE AR ZAL -
The duty of the Church requires unity in doctrine.

d. A EMFHHAL - WEAGE YRS -

The position of the Church in the world calls for a united testimony.

e. &k ™ > BFENH -
Experience teaches that dogmas are indispensable.

D. %% th& % o

The Elements Involved in Dogma.

1. 3% (A€ ) =& % - The Social Element.
2. B 5uen®& % o The Traditional Element.

3. = ¢h& % o The Element of Authority.
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. k&4 F ek o
THE IDEA OF DOGMATIC THEOLOGY

A. ¥k # (Dogma) &% %4 (Dogmatics) = 4 -
The Relation of Dogma to Dogmatics.

1. & f¥% % (Dogmas) 5% ekl (K §) hg & 7 253 ¢h o
DOGMAS ARISE OUT OF THE NECESSITY OF THE BELIEVING
COMMUNITY.

2. ¥ & (Dogmas)ds = B2 A F A AP FHFE ek & o
THEOLOGY MAY AND HAS FREQUENTLY SERVED AS AN AUXILIARY IN
THE FORMATION OF DOGMAS.

S EKEHNEN T i&,g'j;:g e & (Dogmas) e
DOGMATIC THEOLOGY FINDS THE NUCLEUS OF ITS SUBJECT-MATTER IN
THE DOGMAS OF THE CHURCH.

B. &4 B ehp eho
The Object of Dogmatic Theology.

LEPREHKEF FaRE -
THE CONCEPTION OF THE OBJECT OF DOGMATIC THEOLOGY IN THE
EARLY CHURCH.

2.RF LB FHKEN G IRTRE -
THE DEVELOPMENT OF ANEW CONCEPTION IN MODERN SUBJECTIVE
THEOLOGY.

345 & hFRAN F i AL o
RECOGNITION OF THE OBJECTIVE CHARACTER OF DOGMATIC
THEOLOGY IN RECENT TIMES.

CHEL TPF (-FPEPas)-
Theology as a Science.

LA Ffi gl k-
THE SCIENTIFIC CHARACTER OF THEOLOGY DENIED.

2. aPFH E P F AT R
THE POSSIBILITY OF MAINTAINING THE SCIENTIFIC CHARACTER OF
THEOLOGY.

D.RKEFE LM EF Y ehps 1= o
The Encyclopaedic Place of Dogmatics.

L $ A BHT0- 08
THE GROUP OF STUDIES IN WHICH IT BELONGS.



ARE (LI HEZE:ER) LOUIS BERKHOF, INTRODUCTORY VOLUME TO SYSTEMATIC THEOLOGY

2. RERREFRF MG o
THE RELATION OF DOGMATICS TO APOLOGETICS.

S KEZH KB crhE 4 o
THE RELATION OF DOGMATICS TO ETHICS.

IV. & B enizas > 2P M4 -
THE TASK, METHOD, AND DISTRIBUTION OF DOGMATICS

A K Ek BTk o
The Task of Dogmatics.

1LRANERKEE THTEL -
MODERN CONCEPTIONS OF THE TASK OF DOGMATICS.

2.:%E R HRKEE THARERE -
THE REFORMED CONCEPTION OF THE TASK OF DOGMATICS.

B. k&% o
The Method of Dogmatics.

1. RKEEP Fenkih 3 FEE -
VARIOUS VIEWS AS TO THE SOURCE FROM WHICH THE CONTENT OF
DOGMATICS IS DERIVED.

2. BArP B E s doiP BIR o
THE MANNER IN WHICH THE MATERIAL IS SECURED AND TREATED.

C. Jo b 5 o0 4T M -

Distribution of the Material of Dogmatics.

1. = - fenl 2 o
THE TRINITARIAN METHOD.

2. & F1iE o
THE ANALYTICAL METHOD.

3. B9 o
THE COVENANTAL METHOD.

4. R o
THE CHRISTOLOGICAL METHOD.

5. AR Z o
THE METHOD BASED ON THE KINGDOM-IDEA.

6. fF it -
THE SYNTHETIC METHOD.
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V. k&5 v8¢ HISTORY OF DOGMATICS

A FHEEFKERE o
The Period of the Old Catholic Church.

L 8 (R ) -
ORIGEN’S PERI ARCHON.

2. w7 o (REE)
AUGUSTINE’S ENCHIRIDION AD LURENTIUM DE FIDE, SPE, ET CARITATE.

3. = 45 3 51..{]% °
JOHN OF DAMASCUS’ EKDOSIS AKRIBES TES ORTHODOXUS PISTEOS.

B. ¢ v -
The Period of the Middle Ages.

1. % BHhehE it o
WORKS OF ANSELM.

2. % P o
THE SENTENCES OF PETER THE LOMBARD.

3. Hales end; i+ o
THE SUMMA OF ALEXANDER OF HALES.

R CER
THE SUMMA OF THOMAS AQUINAS.

C. 3K -
The Period of the Reformation.

L&MW -
MELANCHTON’S LOCI COMMUNES.

2. BiEE .
ZWINGLI’S COMMENTARIUS DE VERA ET FALSE RELIGIONE.

3 (AFKRER)-
CALVIN’S INSTITUTIO CHRISTIANAE RELIGIONIS.

DI KE4gp R AFP -
The Period of Rationalism and Supra-naturalism.

l.#&E L BTREE -
PIETISTIC DOGMATICS.

2.2 KRR RF o
RATIONALISTIC DOGMATICS.
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SR RILEDKEE -
SUPRA-NATURALISTIC DOGMATICS.

E. L&A FEpREEp o
The Period of Modern Theology.

LS EFEHALFR -
SCHLEIERMACHER AND HIS SCHOOL.

2. 4+ B R o
THE SPECULATIVE METHOD.

3. RTRLAL % o
THE NEO-LUTHERAN SCHOOL.

4. % i o
THE MEDIATING SCHOOL.

5. 2fxf Fiko
THE SCHOOL OF RITSCHL.

a2 M
6.3 2®E F o

REFORMED THEOLOGY.
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PART 2. 8 1EARRIE
THE PRINCIPIA OF DOGMATICS

l. rf&#ﬁﬁ'_g 25) > N
PRINCIPIA IN GENERAL

ARERN A REROTLAARE
Principia in Non-Theological Sciences.

1. A+ R (principium) ez &% o
DEFINITION OF “PRINCIPIUM.”

Principium (#7] 3 Latin) -arche (ZFfg ¢ Greek) -

— A AR AR - The primary source of all being, actuality, or knowledge.
FAVEEF 5 Principium Essendi
FAME IR 5 5 Principium Cognoscendi Externum
FINFE kw5 5 Principium Cognoscendi Internum

2A BB AL I RE
PRINCIPIA OF THE NON-THEOLOGICAL SCIENCES.

a. T ??))%' E
God = Principium Essendi.
R 3 hdeEs Archetypal knowledge.

b. T# RATEH R EL A
the world as God’s creation = Princium Cognoscendi Externum.

S5 - Ectypal knowledge.
ZEFSHT - Logos (Berkhof).

HIAE (MELy) 28 o Idealism.
1% Kant

7745 Johann Gottlieb Fichte
EAEEE Hegel

c. TpawwBHRE,
Human reason = Princium Cognoscendi Externum.

NIESR—REHY - AR > KA ARASHYE S -

Man searches for general, necessary, eternal — underlying fundamental idea.

8
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Bk - #HEDEIRE-
Principia in Religion or Theology.

L3 Bk TAFRE, .
GOD IS THE PRINCIPIUM ESSENDI.

JZ fHiEm Pantheism
2. b egrm At i Tl g
THE PRINCIPIUM COGNOSCENDI EXTERNUM IS GOD’S SPECIAL
REVELATION.

BB HRAOEE = B - RIERAYBAIm (5F 11110 5 B 1.7)
Fear of the Lord = principle of wisdom (Ps. 111:10), of knowledge (Prov. 1:7)

BB = ASBUEERYIREE (75 118 5 B 3:14)
Christ = principle of creation and of the resurrection (Col. 1:18; R3:14)

3w A p e Tarh R, -
THE PRINCIPIUM COGNOSCENDI INTERNUM IS FAITH.

&4 (kR 2:14) Regeneration (I Cor. 2:14)
JELy (K 5:8) Purity of heart (Matt. 5:8)
BT S (49 7:17) Doing the well of God (John 7:17)

BN EE (49— 2:20) Anointing of the Holy Spirit (1 John 2:20)

il

{20 (28 10:17 5 fjp 3:3~ 55 7k 11:1 ~ 3) Faith (Rom. 10:17; Gal. 3:3, 5; Heb.11:1:3,
5)

PAEIRAN - XAEAESERE - FEahah o EIBmnyRIEk (BEaad) e A > th/5f
EBHHROREY HAE -

the principium internum is sometimes called the verbum internum, or the verbum
principal, because it brings the knowledge of God into man, which is the aim of all
theology and of the whole self-revelation of God (Bavinck).

1. 3 %
RELIGION

A ZRIORE -
The Essence of Religion.

T Religion:
a. NBLHHVEEAYRR %
Acreal, living, and conscience relationship bet. Man and his God,

b. FLF Y B EEUR
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Determined by the self-revelation of God, and

C. BB ~ S~ BERE -
Expressing itself in a life of worship, fellowship, and service.

SEHEYRTEE ¢ It presup[poses:

a. fHfFAE - God exists,

b. tHE A& B F B~ » He has revealed himself,

c. tHIffE A BE#4EZ HiAYE T~ - He has enabled man to appropriate t5his revelation.

AHY[E]E —>THES ¢ Man’s response — >theology:
a. NHZHHIROR » DLEEEE -
When man appropriates the revealed knowledge of God,
b. &% - Reflects on it and
c. 4i—A1L - Unifies it.
There the structure of the theology arises on the basis of God’s revelation.

1. T2%ky - #@hkik e
THE DERIVATION OF THE WORD “RELIGION.”

a. Cicero — relegere: to re-read, repeat, observe carefully.
b. Latactantius — religare, to attach, to establish firmly, to bind together.
c. Gellius — relinquere, to separate oneself from someone or something.

d. Leidenroth — ligere, to see. Religere = to book back, religion: to look back with
fear.

e. Calvin prefers Cicero’s derivation.

2 (B&) Pt
SCRIPTURAL TERMS FOR RELIGION.

a. £ 7 ¥ - Objective religion.
% Law

e Commandments

3|5 Precepts

FEr Judgements

#iE% Ordinances

FE YA F% Person of Christ

FHECR I A Th Redemptive work of Christ

10
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BEA E B (1Y B 5% Kerugma about Christ
1&% Gospel
{Z{0] The Faith

3R MR KR THRA -
HISTORICAL CONCEPTION OF THE ESSENCE OF RELIGION.

aFPEe -
Conception of the Early Church.

Lactantius.
SLEk  BBZREAYIERE )T £ - The right manner of knowing and serving the true God.

b.? &% -
Conception in the Middle Ages.

Fa[Z= )5 Thomas Aquinas.

NIt 2REA T EZFEEZLAIEE ST (E1E) - The virtue by which men render to
God the required service and honor.

C. ¥ Fixd o
Conception of the Reformers.

HER = - Calvin

“Such is pure and genuine religion, namely, confidence in God coupled with serious fear
— fear which both includes in it willing reverence, and brings along with it such
legitimate worship as is prescribed by the law.”(Inst., Lii. 3.)

EA[El - Rudolf Otto.

d. R&H -
Modern Conception of Religion.

M F F - Rationalism

B EEO R - IR SR BIRBI e - B0 ATHEZA - FESEBEN LR
JIN o

Broke with the Word of God and limited religion in the objective sense to the familiar
triad of God, virtue, and immortality. The religio objectiva was reduced to a minimum.

B ~ A5 Bk - Kant and Schleiermacher
ER () EEr 8 (FE) -

11
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Transferred center of gravity from object to the subject — divorcing the religio subjectiva
from the religio objectiva.

FE{E - Kant.

AR EEETEIPE - ASUEREM YR 52 ey -

Religion = simply a form of moral action, in which man recognizes his duties as divine
commandments.

Moore: “morality becomes religion when that which the former (morality) shows to be
the end of man is conceived also to be the end of the supreme lawgiver, God.”

A< E ik o Schleiermacher

TR B EE, - — TR IREERY L -
Religion = merely a condition of devout feeling, a feeling of dependence.

A © Hegel

FETG AR o Religion = a matter of knowledge.

ARER BT B Oy iRy B - 50 (HEERYEE - EEATRIYER H 3K
oane (ERERL) ©

“The knowledge possessed by the finite mind of its nature as absolute mind,” or
regarded from the divine side: “the divine Spirit’s knowledge of itself through the
mediation of the finite spirit.”

AR RHHER > et -

God — not only the object, but also the subject of religion.

AU e HEL H CHYIEEY -
Religion becomes “a play of God with Himself.”

EERAE B LA © SRRy o & Y -
SINCE SCHLEIERMACHER: Religion — purely subjective.

WA CHEIR) 8RB AFHAM - e - AT EBURAETLE 1 -
ARESAR N - NHS A AR EHE ]

MODERN THEOLOGY: Religion = man’s search for God, as if it were possible to
discover God apart from divine revelation, as if God did not first have to find man
before mencould really find him.

TRRHVESR T TR -

Religion = often defined without any reference to God.
. ¥ % o The Barthian Conception.

SRACHHER - feFrdti A £ -

Modern theology turned from the objective to the subjective.

SRR - EAATHN > B ARSI -
12
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Contemplated religion as something native to man, as highest achievement of man.

N A LLE BFeT 2 -
Man can rise with it to the heights of God.

SRR AR It EERY B2 RE o (A B o
Religion — themanifestation of the divine in man, which makes man continuous with
God.

EFFRIEINE © SRS EOR Y > ERME MR - TS ©
BARTH’S REACTION: stresses the objective in religion, centers attention on the divine
revelation, on the Word of God.

NIZAREAGE R > AR NS -

There is no way from man to God, not even in religion; only a way from God to man.

(BELE) Pt U= BEmaIEE |
The Bible has nothing commendable to say about the kind of religion of which
Modernists boast.
Bible repeatedly spurns and condemns it.This religion = greatest sin against God!!

SREENE S = S A SRS -

The history of religion = the history of what is untrue in religion.

EEARF ARG Bt A S R HR IS -
BARTH wants to break Schleiermacher’s stranglehold:

ANMEFTEIRRL - ML AR SR AVEEE - FRlRAEZ . FERE A
AElEE R E O AR -

“Schleiermacher ... is disastrously dim sighted in regard to the fact that man as man is
not only in need, but beyond all hope of saving himself; that the whole of so-called
religion, and not least the Christian religion, shares in this need; and that man cannot

speak of God simply by speaking of man in a loud voice.”(The Word of God and the
Word of Man, p. 195.)

TR RAFHEAN - AEREE EAVE > T2 EEEREIALY -
Religion is not a possession of man, something man has, something historical rather than
something that comes to man from above.

SRBCN R AR B WU LB EHE R E AT -

Religion — not something by which man improves himself -> become fit for heaven.

BRI T SR AR MEARE ERAE -
This loses sight of the qualitative difference bet. this world and the world to come.

SRR ERES EHERY)  NERATEMERARANE  SREE T S
=0 —HELRE > BUEE ANESRHHRURI KA ORE -

Religion is not a historical quantum, on the possession of which man can base his hope
of the future;

13
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Rather, it is an attitude, a frame of mind, a disposition, into which man is brought when
he is confronted with the divine revelation.

HIEAZFZUEMNA - [EREECEE » H—UARBIVEE -
The truly religious man despairs of himself and of all that is purely human.

SRR AR NATEN MRS © SR80S N R A AT AR EERE © SRBCN 2 ANHHRE
WABNGEI TROE T2 B ANATR - -

“It (religion) gives him no solution of his life’s problems, but rather makes him an
insoluble enigma to himself.It is neither his salvation, nor a discovery of it; it is rather

the discovery that he is not saved...It is a misfortune which falls with fatal necessity

upon some men, and from them is carried to others. ... (John the Baptist; II Corinthians;
Calvin I). (Roemerbrief, 2nd edition, p. 241.)

B.ZKMA P 2
The Seat of Religion.

1.7&dp -
IT HAS ITS SEAT IN THE INTELLECT.

HARE o Hegel.
FE =M FERENINK  TERERFE R 2 mIEES -

Religion = knowledge, clothed in symbols; philosophy extracts the pure idea behind the
image.

BT EHIHEH] - Berkhof => Hegel.

2.7FhpRE-

ITHAS ITS SEAT IN THE WILL.
fahr4] F 2% - Peligianism.
G541 3% - Semi-Pelagianism.
ook 32 o Arminianism.
#PH/E2 X2 - Socinianism.

H ZAtHiEm © Deism.
M 2 - Rationalism.
FEfE - Kant.

TIHHE - Ritschl.

14
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T2 - Pragmatism (USA).
JEEN T o Activism,

I FEKIpRFF-
IT HAS ITS SEAT IN THE FEELINGS.

THFLEE - Mysticism.

B F 25 - Pietism.

SEYE T2 - Romanticism.

it A B ik o Schleiermacher.
{A5EE YL H] - Berkhof’s critique.

4. ZH AP AP o
IT HAS ITS SEAT IN THE HEART.

5 {=2%% Laidlaw: The Heart: “the focus of the personal and moral life.(Heart) never
denotes the personal subject, always the personal organ.All the souls’ motions of life
proceed from it, and react upon it.”

(BELE) SRFd CHVEZM: -
Bible’s emphasis on the heart.

FMIZEBR C%E T ¢ EH 30:6 5 j5% 23:26 5 HS 24:7 » 29:13 -
We must give the Lord our hearts — Deut. 30:6; Prov. 23:26; Jer. 24:7; Jer. 29:13.

—ENEEG LS - B 423 -
Out of the heart are the issues of life — Prov. 4:23.

S CMEEEEM: - 5 10:13 - 14 AR 11116 -
The heart takes possession of the intellect in religion — Rom. 10:13, 14; Heb. 11:16.

A IMEA RS ¢ Rk 28:7 0 30:12 -
The heart takes possession of the feelings in religion — Prov. 28:7; Prov. 30:12.

T MEEEL - &8 2:10~ 135 FfE1:27 ; 495 1.5-7 -
The heart takes possession of the will in religion, Rom. 2:10, 13; James 1:27; | John 1:5-
7.

252 ve J.H. Bavinck: “In religion we descend to the essential being of man.There where
the really religious powers of man are awakened we mostly deal with man himself.The
soul itself beats on it: man, captive in the world, arises and says to himself: I shall go to
my Father.”

C. 3 Ferihie o
15
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The Origin of Religion.
T = H RIS - Religion = natural phenomenon.
i H s bR - B 28 3% - Based on 19" century evolution, naturalism.

1 fre &eh i3 o
THE HISTORICAL METHOD.

18" century — the cunning of priests, the craft of rulers
Fetish

Tyler — animism

Spencer — ancestorism

Durkheim — authority of the society

Pfleiderer — naturism

Frazer — magic

2. TR ch % o
THE PSYCHOLOGICAL METHOD.

Jiti A ik Schleiermacher
{3 Kant

T7HLER Ritschl

ST EAYHEH] Critique
#E{b&f Evolutionists

SHE (NI FEP8) 3o
THE THEOLOGICAL METHOD.

THTEALE - The existence of God
I BT © God’s revelation.
N7 I S 3851y - Man’s creation in the image of God.

1. g7 ¢ fckheh Tob i RIT
THE PRINCIPIUM COGNOSCENDI EXTERNUM (REVELATION)

A Ech L AERRA -
16
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Name and Concept of Revelation.

1 R B fom b B o
CONNECTION BETWEEN RELIGION AND REVELATION.

H ZR52%, 2 Natural religion?
5 ZR1HE2 2 Natural theology?

2. Fxor eh- RBRA o
THE GENERAL IDEA OF REVELATION.

Hiife © Assumptions:

a.j - F mfaw o Bk o
There is a personal God who actively communicates knowledge.

b.jEEE TR > L FHEH g 4 i
There are truths, facts, and events which would not be known without God’s
revelation.

C.F M (FAR) hX > H s LT » 8 iPs RFE T o
There are rational beings to whom the revelation is made, and who are capable of
appropriating it.

3R AT R o
HISTORICAL CONCEPTIONS OF REVELATION.

a. v NEHYET R -
In the earliest times.

Artificial divination.

Natural divination.

b. % W4T & -
In the philosophy of the Greeks.

ERFSHILJE > FEFILE] - Socrates, Plato.

Truth about gods — through calm, persevering thought.
FEAEER > FREN BRI

CLfsPIt-HER -
In the Christian era up to the latter half of the seventeenth century.

HHE B SRR - Revelation of God in nature.

17
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ERRRBIT » B3R ¢ (BE4X) - Special revelation, finally embodied in Scripture.

dt-Hxralrydxo
In the latter of the seventeenth century and the eighteenth century.

H 25w © Deism.
HHMEF F - Rationalism.
H 4R Yt= 84 - Light of nature = sufficient.

BEERECT - W02A R B AAEIRRAEE -
Christian revelation adds nothing to it, a “republication” of truths of nature.

EZRZ R
Light of nature: “partly certain intuitive or self-evident religious beliefs, and partly
certain discursive proofs based on scientific and metaphysical speculation.”

e. -4 & &4 14" o Since the beginning of the nineteenth century.
FE{E Kant
i %E Bk Schleiermacher

MEEAE M (BEAEss ) Doctrine of immanence of God
HABUREFRREUT @ N Ealak R TR TS o e S — R A Ay i f e -

Natural & special revelation: not two different avenues to the knowledge of God, but
two distinct ways of conceiving of the only avenue there is.

fHEE AERCREC

“The only argument capable of reaching Deity is one that starts not from the external,
but from human, nature; and ... it is in human nature, and not in its abeyance in trance or
dream or frenzy, that God characteristically reveals himself.”

4. RAH B T R o
THE IDEA OF REVELATION IN MODERN THEOLOGY.

a. p AR /I R -
The Deistic Conception.

B AtEm AR (S — LA S AIHEE - MHEF H AR P AYEDR -

Deism believes in a personal God, in a general revelation in nature and history.

HIE H A G Reis B ZABURHYR AN - mTRENE - MIEEME (R -

But it denies the necessity, possibility, and reality of a supernatural revelation.

() 2 B ABUREYZAE
NECESSITY of supernatural revelation is denied.
18
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(i) &0 B 2ABURHY AT gE M
POSSIBLITY of supernatural revelation is denied.

(iii) S H ABURHFAE ©
EXISTENCE of supernatural revelation is denied.

b. LAEEN KehH o
The modern Idealistic conception.

fHEYESAE - Immanence of God.
TTIHERTTE L IHEEREUR - Pantheistic philosophy — excluded revelation.
FhELH 5LUE B— o God and the world are one.

TS BB R OB 11 /F4E - God has no independent existence apart from the
world.

TH L H G A B Bt &I {7AE © The world does not exist in distinction from God.

(i) —7cHy > HERAY > B e #vEA 2R - ARl

Monistic, infinite, self-sufficient ground of all things, vs.

(i) FEHRFFE R EY - AIREY > AETEEHIR SR -

The temporal, finite, and constantly changing phenomena that necessarily flow from it.

EIEZ © India: Brahm.

il

8

: Greeks: Pure Being.
Hr# #5% © Spinoza: Substance.
M & E Hegel: Pure thought.

RIS, - EEEA - SUERA -
All pure abstractions — which may mean everything or nothing.

R e iE ey = ?

How does the world of phenomena come forth of this hidden background?
ENEZ © India: Emanation

T E © Greeks: manifestation

Hr & sTE - Spinoza: modification

HA%EE * Hegel: a process of idealistic evolution.

19
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BB 2 A RORHMERE @R SRRy (=2AME) -

This process does not reveal the Absolute; the Absolute remains an unknown quantity.

R e WA R - B - FERVEREUR -
There is at besta becoming manifest, but not a conscious, voluntary, active self-
communication.

RN A G © RIS EIRAEHE 7
Pantheistic view knows no object, to which knowledge could be communicated.

TR RS R —

Subject and object are one.

MHERPEROR S  HZEUNE > U (RINE) =% -

“God is the revealer, recipient, and revelation all in one.” (Moore)

FAC A ELEEAR B © —E EIRY5REE HAVERAE - &2 ENZ MEmaythL -
Schleiermacher and Hegel: one-sided emphasis on the immanence of God, to point of
Pantheism.

H AR = AR - H AL EH -
The whole of nature = a manifestation of immanent God; whole nature = identified with
God.

NHYRHM: @ B ARYNEAETEROREC -

The divinity of man: the most important revelation of God is in the inner life of man.

PR ¢ APACEEIRAY > £ A T HIER -

Hegel: In man, the Infinite comes to self-consciousness.

AERREANA - EMEEA RS SRS -
Christ: purest flower of human race. Highest revelation of God = in him.

FERBAEMAVNEATS ¢+ R MR 52 ERHR -

Primarily in his inner life, but secondarily also in his historical appearance.

THEL A HyEaE i © 2 7 B A Z FEIHYATE]

Continuity between God and man.Minimized/ignored separation between God and man.

BT M RO s 2

Influence of Immanence of God on the idea of revelation:

“As God is immanent in the life of man, divine revelation comes from within, not from
without.The religious man looks into his own experience for the disclosure of divine
truth, and if he also turns to the pages of a sacred book, it is simply because it is a record
of the religious experience of others who have found God in their own souls and have
learned from Him there.” (McGiffert.)

B () £ (FER) - EnvEE 2880 -

Idealism (after Kant) — rules out supernatural revelation of God.
20
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86 BAMERGE TEEA - MEE (ML) EROE TR R #EE
7 ARERMEE AT FEN—UEE » B8 > A EEEAEERER -
True: While Deism denies supernatural, Idealism (formally) denies the natural, since
Idealism regards all thoughts, facts, and events in the natural world as direct products of
the immanent God.

AT B 28R f B A0 » B TR AEER -

All that Deism called natural is denominated supernatural by Idealism.

SEE - BERAEERNIAENTEARE - BEAEE RV ERER (7 —ik1vE
PRI - —VIEZAHVERE B AT > — U E 2Z0ENE B 2R -

The supernatural is, in the last analysis, not distinct from the natural, but finds
expression in the common laws of nature, and in the ordinary course of events.

All the natural is supernatural, and all the supernatural is natural.

BURHY 2 ER LR AE I ARAY > BURHYAR SR H 2R

All revelation is supernatural in origin, as coming from God.

FREE A R HREEOR - A SE B RBE T2 > NMEKR B
EIZRAAIE - T HU2 i E A JTA () EEEIARY 2

Question: Is there a revelation of God which transcends all that man can learn by his
natural powers, which not only flows from a supernatural source, but is also mediated
and brought to man in a supernatural way?

B F R B A iam— 1k > AsliE— % -
Idealism denies this, along with Deism.

ATEEHHEA © N2 - A—TERE IR - BEEEANTTE () EE
éi;ique: No.There is a revelation of God which was mediated and brought to man in a
supernatural way.
MRH - Issues:

(i) BHyZEJE Source of revelation

(i) By 7520 Manner of revelation

(i) BorAY A2 Content of revelation

AR (FFERAR) GYTR -
The conception of the Theology of Crisis.

Karl Barth, Emil Brunner, E. Thurneysen, F. Gogarten, A. Bultmann.

HIR A EREURERIR B -

Reaction against the modern idealistic view of revelation.

FHEVSEAYIRES © SReaiRy B IR AR YRR -
21
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Theology of the Word of God — stresses “infinite qualitative difference between time and
eternity.”

W AR -

Corollary: Discontinuity between God and man.

PRt (U BV RO -

It cut the ground from under the modern subjective concept of revelation.

H i AREES AR AR - A ME S -

Rebukes man/pride: there is no way from man to God, only a way from God to man.

TR - ATEEM: LRIEIRAY o AR EHE -

God is a hidden God.Man in his spiritual blindness can never find God.

EHFREIA > N NER G -

It is a God who finds man and thereby puts him in a crisis.

BUNH BRRES EHFE - EEAE (&) #FE -

Revelation has no concrete historical existence, not even in the Bible.

AR - 12 ((BEEL)) WU HIVES » &N IERERY -
It would not be correct to say, This (the Bible) is the Word of God.

ERME - BRI EAr Y EE R E E SR B g - AR R IR E (Rl
R (M) -

It would involve bringing the Word of God down to the level of the historical and
relative, and putting it in the power of man to make God an object of study.

FHE MBEIE ~AEFE -

As a matter of fact, God is never object, but always subject.

ERHIBURE - 5e25aFaHE RRIE R -

In revelation all the emphasis falls on the free act of God.

EAEEEIIE Ry - Bl E S ASEE - AR AL A - fUshsE Bl E O
FIAHESM -

It is God in the act of speaking, and speaking now to this and then to that man, and
bringing the word home to the soul in faith.

BUNE— X THY o AT T HY 2

Revelation is given once for all.When was this revelation given?

BT BRI ST - (HE SR - Bt T —(HERRY - RE—VIRIER - KE
TEFRAFTIEY AN -

In the incarnation, in which God actually came to man to perform a great all-decisive
deed, in order to constitute afresh our humanity.

AERURAEAERRERIE S Ay — Az chl NHY - MEATERTEHREETHAVAER T 5 WL
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e AKNAE BTN - 2 e YR SE AR -

However it is not in the human life of Jesus that that supreme revelation is given, but
only in that which is absolutely new in Him, that in which the eternal comes vertically
down from above, and penetrates into the horizontal history of history.

Camfield: BB #E AJE AV R EE(T - (EARRARE - sRHRIROREY - B
JE SN R AR TR T - AR AVEE - R SRR R R - BT
HEERURRF REIAE -

Camfield on Barth: “Christ makes the entrance into history of something that is new.In
that which makes Him Christ, the revelation of God, he is not continuous with history
but discontinuous.In Him, history is lifted out of its temporal sequential setting and set
in the light of the divine event of revelation.”

Arifién Brunner: HESRECE gl E A AR E o > S@ETAVEAESTHY T - BFfEIRY RS -
AR AR — DRG] _ B RIBaAR - 2k (YRS B2 -

Brunner: “Jesus Christ means eternity in time, the Absolute within relativity, the
fulfillment of time, the beginning of that which is above all temporal change, the aion
mellon, the coming of the word of God and salvation.”

FHEROTAE— [ (B RV SRR 2R E AR > N B AR SRR 2 E -
The revelation of God came to man in a great central fact, rather than in a
communication of knowledge.

RO PAGRITA - NEH—EZFNEAMHE - M ABKE - 45 A—{Ews
WAENERR

In revelation, God approaches man, not with a teaching that must be believed, but with a
challenge that must be met, with a behest or a command to be obeyed.

TEMEEEEHE > HEFEIFEL > FMARLHERUR -
There is no revelation, even in Christ, however, until there is faith.

BB A (B OB ANBETE - AEAREZHIIECT - RREZER - AL
EEEe o MEL A AR ©

Faith is not, strictly speaking, to be understood as a spiritual activity of man, by which
he accepts the divine revelation, for this would make man subject and put him in
possession of the revelation.

Bl SESTENETR - EEMENEEIER - Rl EEEN TIE - WEES
B - BUNERIRR R L TV E

It is rather the negation of man as subject.lt is the creative work of God, and particularly
of the Holy Spirit, by which, and by which alone, the revelation finally becomes an
accomplished fact.

B0 HMHE - BV > MHVER B0 BERrR T8 —m -
Faith is a miracle, the deed and gift of God; it is revelation on its subjective side.

Zi - AR BEM A a2 R Ay T » 2uiERAVKES © B T RO

MR o Ay AR R BE R o

Camfield: “In faith man becomes the subject of a great aggression upon his life, a great
23
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approach of God, which disqualifies his consciousness, his thought-world for purposes
of revelation.”

A - RS O AERCRAYEIE » w200 AR EOCRHE R -
Barth sometimes speaks of faith as the response of man to the divine revelation, but this
must be understood in the light of the preceding.

R BB AEESE » BEUR S 0 CHEUREYESER ) -
It is the Word of God in Christ, the revelation, therefore, which itself creates the
apprehension of it.

EREISAT > EREMAVEUR - A& FEARREUR ©

Word of God that came to the prophets and the apostles was the original revelation.

HREE @ ERUR > WS A E A RO R RE 7
Question: How is this Word connected with the revelation in Christ?

- BRI AR - AEESE AKE - (R AT RAVETE - BB e T B
EIPAN:S) =

Barth: God has gone forth as a warrior to meet the hosts of sinful men in a terrible
contest.“This event is God’s revelation to man.”

R » FOABCR A E RS » 54 (A8 1Y ZHIRCREISHY ARE
ESCRIAIELE

The great central revelation came in Jesus Christ, and the men who bore the brunt of the
attack were the men of the first line, the prophets and apostles.

AR E SR EIATT » BRANE IS AR BRI HRUR - BRI AR
s A DA B R A BT -

To them the revelation of God in Christ came first of all; since there is no revelation
apart from the apprehension of it, the revelation that came to them may be called the
original revelation.

FeRIREREM R T (BE4E) TAVRDR - RItE (B4 f /s ERFRURHYRES - (B2
&) & EarHyEh A Al DAe s Fa R

Prophets and apostles bear witness to the revelation in the Bible (Christ?), so that the
Bible may be called a witness to, or a token of, the divine revelation, and can only in so
far be called the Word of God.

(BEEE) AREAZEARUR - RREURE B ERF EARIERAEHY -

The Bible itself is not the revelation, because this always comes as an act of God.

R - T(ERAE) AGARARUR - 2800 (BE4E) AGZEHIRUR - AIRANEREEE
EME e RIANEE MR EE - MR B (B2EE) ZHRRUR - 4

“Holy Scripture as such is not the revelation.And yet Holy Scripture is the revelation, if
and in so far as Jesus Christ speaks to us through the witness of His prophets and
apostles.”(Revelation, p. 67.)
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B2+ PO R AN - A RS - EHRARE B AVENER - BRI E
FTEETHY - & LRI - EEL%HBTXEAE’J%@% iu“ﬁfi isEhag M
stERRyE B ATRE EBIRIA > ElEH O -

“The prophetic apostolic Word is the word, the witness, the proclamation and the
preaching of Jesus Christ.The promise given to the Church in this word is the promise of
God’s mercy - expressed in the person of Him who is true God and true man — which
takes to itself who, because of our enmity toward God, could literally never have helped
ourselves.”(The Doctrine of the Word of God, p. 121.)

(EEL) HUsha] LA ARy ERFEVES - RN - RIS SRR ERFHES -
RRAROR 8 (BEE) DUIMERUS LRYRIESS T TREE] AR -

The Word of Scripture may and does become for man the Word of God, the revelation,
when it comes to him with the creative force that engenders faith.

(L) R RS A MRS -
The Bible is the second, preaching is the third form of the Word of God.

BRI E SRR I EARS - BRI B NG Ry A AYES -
Church proclamation is the gospel of Jesus Christ, preached with the expectation that it
will become for some the Word of God.

BIEEEEE DEREIFE ANRYRFE - Rty EArHYiE o A IR ER P
HiEE EWIVEDT - B —TE ARV A -

It becomes this (the Word of God) only in those cases in which it is brought home to the
heart in faith, and it is recognized as a divine revelation through the operation of the
Holy Spirit — a testimony of the Holy Spirit in each particular case.

LA HYRUTR SR A [ AMOERCE ¢ MR A S i i AR -
EEAE S LATEREY -

The characteristic thing of the revelation of God is not that it communicates truth to man,
but that it comes to him as a challenge, as a command, which calls for obedience on the
part of man, an obedience which is again wrought in faith.

BB ESEENECR > 368« & TEM (Eh) WRIEESE, -
It is factual rather than verbal, that is, it comes to man as an act rather than as a word, or
(Forsyth) as “a word in the form of an act.”

HE > EMEEEEEAENSE > JHERE - B8NS -
Moreover, it is not merely something that took place in the past, but is also something
actual and contemporaneous.

ERHEREER - 18 T B EE Ay SEEE - IFERE (L) 2 BavEE
Ez I Ui RN G “‘Eﬁ [P ES » PO AIEE -

Walter Lowrie: “When we say that revelation is not a question of fact but of actually, we

completely alter the statement of the problem as it was conceived by Protestant as well

as by Catholic orthodoxy.The question now is not first of all whether God spoke — some

time in the past, more or less remote — and by what criterion we can determine that the
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record of this speech, a word recorded in Holy Scripture, was really a Word of
God.Instead it is a question whether God actually speaks, now, at this moment and to
me.And whether | hear.For if I hear a word addressed to me in God’s voice, the question
cannot arise how I am to recognize it as God’s Word.And if I do not thus hear it, I can
have no interest in asking such a question.The doctrine of the Reformers that the Word
of God authenticates itself, or is authenticated to the individual by the testimony of the
Holy Ghost, is much more evidently applicable here than in the connection in which
they used it.Regarded as actual the Word of God is either heard as the Word of God, or it
is not heard at all.”

5. g ehh ¢ R AERLA ©
THE PROPER CONCEPTION OF THE NATURE OF REVELATION.

S IEMNECRE ? (HEA ZEENECR ? AfGERUR NESRR ?
What is a proper conception of revelation?What constitutes a genuine divine revelation,
and how do we define revelation?

afERE o PLRRFER - BL i) s » RBR Pz fl AT 8% -
The hlstorlcal method Study the history of religions.Study supposed revelations,
take careful notice of the claims they represent, and draw your own conclusions.

ftbF] © Critique:

(1) EEEEIA ¢+ DUE AT PAEAERE S UGS » 58202 A FitE b 78 & = B RoR Y
B (Ef) » NMEHMEENGR © BURHABZTE -

It is pure self-deception to think one can take a stand outside of history, study various
beliefs concerning revelation in the different religions, without any presuppositions, and
reach a purely objective conclusion as to its nature.

(2) BLEREZ AR - GARA - FEMIAR SR R EEGT > 5 EY
A —EEEAR T BT BN S S HERY -

Suppose one does succeed in approaching one’s subject in an entirely unbiased
manner without presuppositions, one, for that reason, enters upon the study of the
subject without a standard by which to determine the genuineness of a revelation.

Q) ‘AR A PR EBURERAY T > B BIR A ASH I A L

2 O

o
ST

No science, however objective, will ever be able to remove the difference of opinion
respecting the idea of revelation, and to unite all nations and individuals in the deepest
convictions of the heart.

b. 4 i3 o ARSI LE e - 2 N ALE S FERG #B] TL%, BT
R AR A
The theological method.A standard for judgment cannot be found in philosophy —
it has no right to determine a priori what constitutes genuine revelation.

EE R DIIEMZIREY - ERFAVRIARRURS EI B EHIRUREL -
The Christian can derive the real concept of revelation only from what he recognizes as
the special revelation of God.
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M VEHIE IR A S » A REAIERUN BT -
We must turn to what we consider to be the divine revelation itself, in order to learn
what revelation really is.

REEREE TIEERE . - MR AR ERRIP SR ESRH R ERE - e s
HEHIRZERS ER =R -

Edwards: It is difficult for us to avoid reasoning in a circle — to avoid using our norm to
guide us in our description of the comment element as well as using the common
element to guide us in our search for the norm.

HRE : BENEMIRE | ERILERUR - HABURIAE LR -
Berkhof: The situation is this: If no revelation has ever taken place, all efforts to
reflect on the nature of it will be in vain.

AIREERUR » ERURAGOE SR ENAREZTE » REHBmI2ER] -
But if there is a revelation, then this itself must shed light on its essential nature
and thus supply us with a standard of judgment.

A EAM SR BA N TEUR o BVEE @A BRI SR R I At Y
o ERRAE (BEEE) PG T TRIRBDR

The many so-called revelations constitute no reason why the Christian in his scientific
study should set aside his convictions respecting the truth of God’s special revelation in
Scripture.

= ARIFZIATE SRS - AR EAMY ? 248 5 AEMEM
HITHIE AR LA - SpkdE -

True, people of other religions argue in the same way, but this makes no essential
difference.In the last analysis, each one standeth and faleeth to his own Lord....

6. ExsT eS| o
DISTINCTIONS APPLIED TO THE IDEA OF REVELATION.

a. P REcT 2142 p #Ex+ o Natural and Supernatural Revelation.

eFEER LE - LWATANRUREL S E A NEKRE B o #ROR B -
— e o (EERE) SEEIE ARG - WEERE LR (58D MK -

In a sense, all revelation of God is supernatural, since it comes from God and reveals
God.As arule the Bible does not trace the phenomena of nature to secondary causes, but
to their primary cause, God or the will of God.

B AR AL B ZRBORHY B AR AR FHVECRIT7A (P
The distinction (natural revelation and supernatural revelation) discriminates between
two different modes of revelation.

HAARBUREREE AR BEABURIE T - FEE A TPAE EHBE A - 8EA
Bos s AMERBEERAN L - MAMT8EBEARNITTE (B -
Natural revelation is communicated through the media of natural phenomena, while
supernatural revelation implies a divine intervention in the natural course of events.It is
supernatural not only in origin, but also in mode.
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FEAEE EFPEE R © e s i & Z MR (4 -
SCHOLASTICS: View = prominent — esp. problem of relation between the two.

AR SAE R BB ROR 2 TR RA S - A AR RBEURE BN © 35 - IEHEE -
AL N\ HEMEE N -

The question = really relationship between reason and revelation. Some ascribed
primary to revelation: “credo ut intelligam,” others regarded reason as primary.

Pef= A« EIE T EE EEE MRS H A (E s B - T2 B IR
NERE 5 (HEEEE 5 R e R N i -

THOMAS AQUINAS: it is necessary to keep the truth of philosophy and truth of
revelation each in its own place, and handle the problems of philosophy as a philosopher,
and those of theology, as a theologian.

—HEJEEERIERRG - S ITEEEUE L - ARIRE M sk E -
Of the two methods: one leads to scientific knowledge, the other leads to faith: an
acceptance of the truth, not based on intellectual insight.

A ARV ARE RIS - aEIEE LIVERERL AT T 0 A o af DU E M
HEm iR ARG I —LE 0 (Bor) AYapE -

It is possible to construct a science on the basis of reason, but not on the basis of faith,
although it is possible to prove some of the propositions of faith or revelation by rational
argumentation.

BOTBEIER MR SRR © B B (=(—38  BRNE%E) IR 2
A INE B LY -

Revelation added to the knowledge obtained by reason, specifically, the knowledge of
the mysteria (Trinity, incarnation, etc.) and these remain a matter of faith.

EREEUAT AR ol - oSl B AAROR ¢ oA E AR -
This view led to a dualism, involving an over-evaluation of natural, and under-
evaluation of supernatural revelation.

SRR ¢ ERFR A Z[EIRY Y o Al R s e Ay otk -
REFORMERS: retains the distinction, but sought to avoid Thomas Aquinas’ dualism.

PR B AR AT RE (SEE RN EIRRR By TRIEE 5 J15%) - 3k
AEA TS > ERRAECR (bR WRORAVEE 7 ) TR - s - A AVERfAgtD,
Ry Sl THERRE » TR A {EE AT -

They denied the possibility of arriving at a strictly scientific knowledge of God from
natural revelation (Ling: natural theology).Through the entrance of sin into the world,
God’s natural revelation was corrupted and obscured (Ling: perception of it?), and man’s
understanding was so darkened that he was unable to read and interpret correctly God’s
handwriting in nature.

N SRS A SR

As a result of the fall, two things became necessary:

() B HEE A - 4HIE - AR AT B 2 URERERVHEE
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In a supernatural revelation, God should re-publish, correct, and interpret the truths
which man could originally learn from nature;

(i) B AR BTN TR > EAREESE EWAIERTER LA -
He should so illumine man by the operation of the Holy Spirit as to enable him to see
God once more in the works of his hands.

B2 e (4Ehe EFRATRIANY ) HASEILEY - B AR AR | -
H A AR A B AR LG -

Natural theology (emphasized by Scholasticism) lost its independence on the basis of
reason. It was incorporated into the Christian system of doctrine.

B2 © HARUR - B E ISR A Z E Y -

But: Natural revelation is still significant for Lutherans and Reformed.

FHE SRS H B TYE IR 4EE T HAARUR - BN RATARF iRk
HE AR EIMERY(EIE -

Reformed scholars defended natural revelation against the Socinians, who regarded all
knowledge of God as the fruit of an external communication.

R SRS A e 2w A e ERHY —Jtik
Even the Churches of the Reformation did not entirely escape the dualistic
representation of the Scholastics.

HEBERREZ TS NS - BEE—EE (Ram/h)  FEAMEARYE
MREEER > AFREELHEE -

Reformed scholars sometimes give the impression that there is still a (small) sphere
where human reason reigns supreme, and doesn’t need the guidance of faith.

BRI | MR — VIR KR - AEeUE g 5 T HAAE
HEFE -

Under the influence of Descartes’ philosophy, emphasizing reason as the source of all
knowledge, some of them published separate works on natural theology.

T /\HHAD © SRRV E A Em AR YR M £ 52 SR E A - RMBUR g 2=
N LR 2RI (R VEHRY )

18™ Century: English Deism and German Rationalism gave such prominence to the
theologia naturalis, tha the theologia revelata appeared as altogether superfluous.

=l - WoIff FYETER A IR M Smea NI A ARSI 5 - JEEREE -
This culminated in the philosophy of Wolff — it is possible to prove everything by a
rationalistic procedure and a deductive method, and to present it in a clear way.

FEFE  ARBILEUE - BVELSN - BRSNS s NV - 5 SR
BHFERNRE LR - (AR (53 g ) ZBEERNEARURT -

Kant: overthrew this position: the super-sensual and supernatural lies beyond the reach
of human reason.Moreover, the history of the study of religions proved that none of
these are based on a purely natural revelation.

29



ARE (LI HEZE:ER) LOUIS BERKHOF, INTRODUCTORY VOLUME TO SYSTEMATIC THEOLOGY

b. ¥ i kT &2 F 7k kT  General and Special Revelation.

HHEE S0 Ry B ZABICT NI B ZABURIY o A TR ES - R BBt AME R B
TEE R HEECR - A — B EANEUR » 22 0EHHY - RER T FRER -

The distinction between natural and supernatural revelation was considered faulty, since
even heathen religions are based, not exclusively on the revelation of God in nature, but
in part also on elements of a supernatural revelation, handed down by tradition and to a
great extent perverted.

L IRBCTHRREORAY 23 - Bl 2R8I B ZABURISESHE - A REZEE -
The distinction between general and special revelation runs somewhat parallel to the
preceding one, though it is not entirely the same.

B EERBURHYEERY Y - A ZRURHIACREE T2 -

It contemplates the extent & purpose of revelation rather than its origin and mode.

AERE AR EMEE R -

There is, however, a certain overlapping.

LRBCT R EAANES - EE A AR SRS E (AN) WEDR » B
e NFEARERRE] © MEZAN R IR - MMTFF A REIEMEMNBRE ~ R -

General revelation rests on the basis of creation, is addressed to all intelligent creatures
as such, and is therefore accessible to all men; though as the result of sin they are no
more able to read and interpret it aright.

FRARURER EIVERIE AT - ZBEA » BREIEAN > BIBUR - E 5 EEIMMFN
BE - RABE A R ERAE -

Special revelation rests on the basis of re-creation, is addressed to men as sinners with a
view to their redemption, and can be properly understood only by the spiritual man.

TIREBURA B RZEHAN - AEEANREZR - FAABUR A —LEHANRE -
General revelation is not exclusively natural, but also contains supernatural elements;
and special revelation also comprise perfectly natural elements.

BEYE 2 A 1T R Z B E A - [FRFE T (GeAE) /Y -
The revelation of the covenant of works before the fall was supernatural and at the same
time general.

ERPRBURIRFIE LLES NI - B 0 BIERPIRBURGEIMNEA - R
THRRBCRAYHEGE - A 20:40-41 5 £:7:13 5 {H2FE > 55 ¢

And when the sphere of special revelation was limited to Israel, God repeatedly gave
supernatural revelation to non-Israelites, and therefore outside of the sphere of special
revelation,Gen. 20:40, 41; Judg. 7:13; Dan. 2; 5:5.

IAE b7 £ LAE S Y FRE S ot B FRBURATIRHig: - £ DL ARYE ST - fE & mefiE
EeyaoET - B iEmEE ANEY NIRRT ©

And when God reveals Himself in the history of Israel, in the providential vicissitudes of
that ancient people, and in the ritual worship in tabernacle and temple, He is clothing
His special revelation in natural forms.
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ERNELHNZECHEEEFETORN (L) » g B E 2ABURAYER T -
Of course, in so far as these elements are now embodied in the inspired Word of God,
they come to us as a part of God’s supernatural revelation.

BRiESEE - WA EERR - BAABCRAIRE RO » F1H B 2ARURERREDT
SEEE TR ¢

In view of the preceding we cannot say that natural and general revelation, and
supernatural and special revelation, are in all respects identical.

B. ¥ #kxs o General Revelation.

AR B R~ N B S i sE s RO > TR R EMNRUR
General revelation, as we know it, does not come to man in a verbal form.It is a
revelation in res rather than in verba.

TR~ E B EE NS AR - B EE RS - MR Sl 2 E R
1y

It consists in those active manifestations to the perception and consciousness of man
which come to him in the constitution of the human mind, in the whole framework of
nature, and in the course of God’s providential government.

EIZRSHER S - ARVESE - NIESEEE T - B8 7 EwiES -
Divine thoughts are embodied in the phenomena of nature, in the human consciousness,
and in the facts of experience or history.

EEERUNA R e S — Sl B AR R -
This general revelation has sometimes also included elements of supernatural revelation.

BUEESEHE GBS EEUTE FAERY ©

The existence of general revelation was taught in Reformed theology from the beginning.

IR » (AE#HES) - 131

Calvin: “That there exists in the human mind, and indeed by natural instinct, some sense
of Deity, we hold to be beyond dispute, since God himself, to prevent any man from
pretending ignorance, has endued all men with some idea of the Godhead, the memory
of which He constantly renews and occasionally enlarges, that all to a man being aware
that there is a God, and that He is their Maker, may be condemned by their own
conscience when they neither worship him nor consecrate their lives to his
service.”(Institutes, 1. iii. 1.)

IR - (FE#HEF) > 1.5.1.

God has not only been pleased “to deposit in our minds the seed of religion of which we
have already spoken, but so to manifest his perfections in the whole structure of the
universe, and daily place himself in our view, that we cannot open our eyes without
being compelled to behold him.”(op. cit. I, v. 1.)

=z > 1.5.2.

He speaks of God’s revelation in the providential guidance of the world.At the same
time he stresses the fact that man does not derive great benefit from this revelation.Says
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he: “Bright, however, as in the manifestation which God gives both of himself and his
immortal kingdom in the mirror of his works, so great is our stupidity, so dull are we in
regard to these bright manifestations, that we derive no benefit from them.”(op. cit. I. v.

11.)
(EERHHE NS E )

In answer to the question by what means God is known to us, the Belgic Confession
says:“We know Him by two means: First by the creation, preservation, and government
of the universe; which is before our eyes as a most elegant book, wherein all creatures,
great and small, are as so many characters leading us to see clearly the invisible things of
God, even His everlasting power and divinity, as the apostle Paul says (Rom. 1:20).All
which things are sufficient to convince men and leave them without excuse.”These
words contain a clear recognition of the general revelation of God, as it is taught in
Scripture, and a statement of its significance for man.(Art. 11.)

Art. XIV speaks of the creation of man in the image of God, of his fall in sin, whereby
he lost all his excellent gifts, and of the fact that he “retained only small remains thereof,
which, however, are sufficient to leave man without excuse.”

B HIRIHER © 87y 58eH by R -

Liberal theology greatly over-emphasized the general revelation of God.

HRIT B A ¢ E HIRMER R BRUR £ A2 B
HITEHR R ESE H A » e —EAEE AR HERZR - EIRREER RSB -
In distinction from Deism, it found this revelation primarily in man and in his religious
experiences, and supremely in the man Christ Jesus, in whom the divine element that is
in every man, reached its highest manifestation.

(BE8L) » THEHEWLY » BAEZE — BB A R A Z R (T b
WL AR ) SR EESEREL SR -
The Bible, and particularly the New Testament, was regarded merely as a record of the
religious experiences of man who enjoyed special privileges in their close contact with
Christ, the source of their deep God-consciousness.

B (BE4E) FRABEANAE - BREERCRIVHME > AR AR
EE

In this way it was robbed of its supernatural character and made to differ only in degree
from other parts of God’s general revelation.

A N B REOR » TR E A SR e SR ©
The self-disclosure of God in human experience became the all-sufficient revelation of
God unto salvation.

EeAE 2 Ean Bl A FHE - IR —(EEAr 2 ie ey A -
The immanent God is present in every man and saves all those who heed his promptings.

e (R ESMER) : KEHEHIKR @ 582k kU ©
Over against this view the Theology of Crisis once more places all emphasis on special
revelation.
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ERAEIGEN S E— VB ZABUR - BAFRH - EARERF > s -
In fact, Barth goes to the extreme of denying all natural revelation, whether it be in
nature round about us, in the human consciousness, or in the course of historical events.

ERERREAE Y THE EIIEUR » e A CIARTERERE S L7F - TR
IEEEEE T — B o EREEREIR FRMEEN TFEARYHEE 5 (analogy of
being).

That is, he denies that there is in the work of creation a revelation, from which the
natural man can learn to know God, and on the basis of which he can construct a
theology, and rejects absolutely the analogia entis of the Roman Catholic Church.

R EAREE - EAHYA Al R 2 SEE a DI AR ERE LAY - A A R gEE RAVIRES
H > RB AN H2E CHYAR MR ZREIRAY -

He is willing to admit that the invisible things of God are visible in the world, but only
to seeing eyes, and the natural man is blind.

FAKE - FRIFEEE R - T GARBUR ©

There would be a revelation for him in these things, only if he could see them.

ALERCRHY EBRIFE AL - N REEL - AR EwINES5e 2R
W e

But the subjective condition of revelation is utterly wanting in his case.There is no point
of contact in him, since the image of God was utterly destroyed by sin.

fEiE—Rh b > R AT AT -

Right here an important difference emerges between Barth and Brunner.

w4 E A EARUS » sl B iIPRE 2R - UE BRI FAE -
The latter does believe in natural revelation, and denies that the image of God was
utterly defaced, so that not a trace of it is left.

matE(E © ERIVERIEARE 5820 AREE = IRt - FE3EHHY
N PR - B ZRBOR A] DL R -

He holds that the image of God was utterly destroyed materially but not formally, and
that there is still an Anknuepfungspunkt in the natural man to which revelation can link
itself.

B b AR T R e

In this respect he certainly comes closer to the historical position of Reformed theology.

R AIBAG R > BB T/IMIE > FR TR Ly

Barth takes issue with him on this point in his pamphlet entitled “Nein.”

L ke i wHE R M.
THE VALUE AND SIGNIFICANCE OF GENERAL REVELATION.

NS 1% - B EEUR R ARRURE - EE o MRS RERCRAVEE -
The fact that after the fall the general revelation of God was superseded by a special
revelation, is apt to lead to an under-valuation of the former.
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AR AR (BEAL) FIE TR

But we may not neglect the data of Scripture on this point.

#71:9
The Gospel of John speaks of a light that lighteth every man (John 1:9).

z 1:20-21 -
Paul says that the invisible things of God “since the creation of the world are clearly
seen, being perceived through the things that are made, even His everlasting power and

divinity; that they may be without excuse,” and speaks of the Gentiles as “knowing God”
(Rom. 1:20- 21).

zf 2:15 - In the following chapter he says that “they show the work of the law written in
their hearts, their conscience bearing witness therewith, and their thoughts one with
another accusing or else excusing them (Rom. 2:15).

fE 14:17 -
God did not leave Himself without a witness among them (Acts 14:17).

RIS RS » AR AT DT - B AT -
There is therefore a general revelation of God, for which the natural man has a certain
susceptibility, for it renders him without excuse.

HEAAPEE HAE wECRIIA » A RIREIRAREEECT - IR AMCEETE » (iAF
NI T L By -
And while they who enjoy only this general revelation never live up to the light, and
many deliberately go contrary to it, there are also some who do by nature the things of
the law.

HEZR BT ERAE DA A A B REUR » fUFRIVBOR AR EE -
In spite of the fact that God has now revealed Himself in a superior manner, His original
revelation remains of great importance.

a gy Ropd koo
In connection with the Gentile world.

HERIZ ﬁ@?ﬁ%%&iﬁ%% PRI 7 (£ T H N S TP Y SR EUR Ry MY =3
TEft TARE] - K AHYRRE

Though there is no purely natural religion, yet the general revelation of God in nature
and history furnishes the firm and lasting foundation for the Gentile religions.

HA L ERUR @ HIMNEARREE H 2 EwATAER - 48 17:28 5 fthf=K B4
AREREE AT - A€ 17:27 » MBI s K I S RE R - & 1:19-20 - fHh{fith

7 H ORI THEE BAYE 2 2114 -

It is in virtue of this general revelation that even the Gentiles feel themselves to be the

offspring of God, Acts 17:28, that they seek God, if haply they might find Him, Acts

17:27, that they see God’s everlasting power and divinity, Rom. 1:19, 20, and that they

do by nature the things of the law, Rom. 2:14.
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HEZRAIE - (EEEE) AR EMEEENFH  BABERAAEE Lay2=5h -
(B4 ) RRyEL R BTS2 -

In spite of that fact, however, Scripture does not regard their religions as true religions,

differing from the Christian religion only in degree, as so many students of religion do at

the present time, but ascribes them to a willful perversion of the truth.

(B WEMAVHETZREN - BEINEA - 28 EWRIRBURIIA - T9/EHE
MR o 22 9:1#E 5 60:2 5 B 1:79 5 #f 4:18 ; fHEHT - £ 17:30 5 & 1:18#E 5 (AT
1:14 > BF  MATL18#E » 2:6 > 3:18#L » AIEMIAE © 48 1.24#L > 3:9#L -

It passes a severe judgment on them, and describes the condition of the Gentile world,
devoid of the light of God’s special revelation, as one of darkness, Isa. 9:1 f.; 60:2; Luke
1:79; Eph. 4:18; ignorance, Acts 17:30; Rom. 1:18 f.; | Pet. 1:14; folly, | Cor. 1:18 ff,;
2:6; 3:18 f.; and of sin and unrighteousness, Rom. 1:24 f.; 3:9 f.

RAHNEAZE W - TR EG > A EEFE  BUREEE - % 41:29 5 42:17 ;
HE 2:28 5 {E 14:15 - 19:26 5 fil1 4:8 ; #KA] 8:4 5 BEE S A EHEITHIPIS - H
32:17 ; MR} 10:20 #E 5 % 9:20.

The heathen gods are no gods, but idols which have no real existence, and are really lies
and vanity, Isa. 41:29; 42 : 17; Jer. 2:28; Acts 14:15; 19:26; Gal. 4:8; | Cor. 8:4; and the

heathen religions even give evidence of the operation of demoniacal power, Deut. 32:17;
| Cor. 10: 20 f.; Rev. 9:20.

AR o HEAR (BEAE) BINBAMYERRE T mEnvHET - sRE MR EREE ﬂ&ﬁ%’%
BEAREENFA  (BX) sURRBGEYA —Sa i () 1Ry

But though Scripture passes a severe judgment on the religions of the Gentiles, and
represents them as false religions over against Christianity as the only true religion, it
also recognizes true elements in them.

TERZBGEPH EHECR - A TE , (Z8HT Logos) HYLHR - AEEENVETT - Al
6:3; 19 32:8; 419 ; % 1.18&5_ 2.14 15 5 fi 14:16-17 ; 17:22-30.

There is also among the heathen a revelation of God, an illumination of the Logos, and
an operation of the Holy Spirit, Gen. 6:3; Job 32:8; John 1:9; Rom. 1:18 ff.; 2:14, 15;
Acts 14:16, 17; 17:22-30.

Al 0 AMEARE Ry A B By - RAEBEIMNE - RIBkKEH - W0gA
REE -

Nevertheless, it beholds in the Gentile world only a caricature of the living original
which is seen in Christianity.What is mere appearance in the former, is real in the latter,
and what is sought in the former is found in the latter.

TTERY (B24L) BIMRRBAVARRRI A RS - BEREH A Lam ok R -
Philosophy has not been satisfied with the explanation which Scripture gives the
religions of the Gentiles, and substituted for it another under the influence of the
doctrine of evolution.

R baw - N TR SRZOIREE(L - &IBYIETE ~ 2B - B
L HEETEH— R -

According to this, mankind gradually developed out of an irreligious condition, through
the stages of fetishism, animism, nature-worship, and henotheism, into ethical
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monotheism.

AR e N RV R R i R AR = 80 e — T A — i3 -
But in recent years some renowned scientists, engaged in archaeological researches,
such as Langdon, Marston, and Schmidt, declared themselves in favor of an original
Monotheism as the primary form of religion.

b. ¢ Ag-Hctz o (F %) M 14 o

In connection with the Christian religion.

LRECTEEE B A —ENEHE - PEREEEREEATH (E2ERE 0 8t
A TREEATEE NN T ) ©

General revelation also has a certain value for the Christian religion.Not that it provides
us with a religio naturalis, which is quite sufficient in itself and therefore renders all
supernatural revelation superfluous.

BB ARTEROEANFE > A ATREFAERY -

Such a natural religion does not exist, and is in fact impossible.

tARESR - AVEEE e R L E R LA MR S A E TR
Neither can it be said that the Christian derives his knowledge of God first of all from
general revelation, and then supplements this with the knowledge of Christ.

it 37 BFRER RIS SIS A B RRROS B sy R Al -
He derives his theological knowledge of God from special revelation only; this is his
principium unicum.

AERIE Z A —ERIREE (4 -

Yet there is a close relation between the two.

FPRBCNE S T ~ IR T ~ ke 7 HIERUR -
Special revelation has incorporated, corrected, and interpreted general revelation.

WS AEBAPEL U EAgshaBmIRE B o 1€ (BE4E) AEEETHES -
And now the Christian theologian takes his stand on the Word of God, and from that
point of vantage also contemplates nature and history.

fir LUS OHVIRES - BL (EE4E) HOEIEARCE EwH S REUT - NIRESTE S EFE
FHPAEZ L - REEF] EAF 2R S ayRIED -

He reads God’s general revelation with the eye of faith and in the light of God’s Word,
and for that very reason is able to see God’s hand in nature, and His footsteps in history.

e E E—UINE EEE R g - RS FREEENRE -
He sees God in everything round about him, and is thereby led to a proper appreciation
of the world.

HE - TRAURGAEE —ERAKES IEEHE - BT -
Moreover, general revelation offers the Christian a basis, on which he can meet and
argue with unbelievers.
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s NG - e N -

The light of the Logos that lighteth every man is also a bond that unites all men.

BT RO [E R A % ERr R IES0Erny - AR B A 1S E1Z 5
The whole creation testifies with many voices that man is created in the image of God,
and therefore cannot find rest except in God.

% N BRI ERUR - FRARURILATEZE - fE—RE E B SR -
Finally, it is also due to God’s general revelation that His special revelation is not, as it
were, suspended in the air, but touches the life of the world at every point.

B T E SR - 5 EARYRE - BB 0 RSB E
It maintains the connection between nature and grace, between the world and the
kingdom of God, between the natural and the moral order, between creation and re-
creation.

2. % ke R B o
THE INSUFFICIENCY OF GENERAL REVELATION.

BRI TS © TRECNE R » BT REECR EAYE AMEE B 5T -
Pelagians taught the sufficiency of general revelation and of the religio naturalis
founded on it.

MR A =fER0% - =TEHVA B RORCERVEN + (—) BAREYE T () AW
ks (=) HEEE -

They spoke of three different ways of salvation, the very names of which point to
autosoterism, the doctrine that man saves himself. These three ways were called: (a) the
lex naturae, (b) the lex Mosis, and (c) the lex Christi.

SERUERF - REABFEZE R - RS 25y -
At the time of the Reformation both the Roman Catholics and the Protestants regarded
general revelation as insufficient.

+/NHED - BRI E 5 ¢ Blprd ER 5 Sl T EERUS -
But in the eighteenth century Deists and Rationalists again followed the Pelagians in
their over-estimation of general revelation.

TIUHED - FEAEMEAE (ML) ERZPE - —EERHE AR o LA
FEANEEEURE B3 e NBEHFEEN - FHE BN 2 #HY -

And under the influence of Schleiermacher and of the idealistic philosophy of the
nineteenth century, with its one-sided emphasis on the immanence of God, many began
to regard the revelation of God in man as quite sufficient for the spiritual needs of man,
and this was tantamount to an admission of the sufficiency of general revelation.

EreErtH « TR 24 - A =(EFH -
Over against this modern tendency it is necessary to stress its insufficiency.There are
especially three reasons why it cannot be considered adequate.
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a 7w A BEonrE- WRZE o
It does not acquaint man with only way of salvation.

e mECR ek LT HHERE » e L > BHEE ﬁmlaﬁm&ﬁ%’ﬁ%t
A7 B RO » MAVECROE AR A 8 A ey R RE

By general revelation we receive some knowledge of God, of His power, goodness, and
wisdom, but we do not learn to know Christ, the highest revelation of God, in His
redemptive work and in His transforming power.

AR FRROE DA o TR B SRR - K 1127 - 49 14:6 0 17:3 5 fE 4112 -
And yet an experimental knowledge of Him is the only way of salvation, Matt. 11:27;
John 14:6; 17:3; Acts 4:12.

L mBURE N LA BURBELERGE - IR AZ S 2N R - HE - EHARE
FELEH > AR AR M R -
Since general revelation knows nothing about grace and forgiveness, it is entirely
insufficient for sinners.Moreover, while it teaches certain truths, it changes nothing in
the sphere of being.

(MR SERMAEE - HERACN 252 eV ERY - AR #EE - IWAREBEC
%K?K&ﬁﬁ% )
(**Ling: Van Til would offer a totally different picture.General revelation accomplishes
its purpose: to render man without excuse; to condemn man in his godlessness and
unrighteousness.)

A2 EWHYEBEEEAENERER > JEANEREE - FE S B E  AETHYIT
2 iR

And yet it is absolutely necessary that the sinner should be changed, that a new element
should be introduced into history, and that a new process should be set in motion, if the
divine purpose is to be realized in the life of mankind.

b.?H 7w ABTRHUT RN -HNEYFIhGEF oo
It does not convey to man any absolutely reliable knowledge of God and spiritual
things.

(e RBCRIIZRAY » BHEL 75 a8 88k (N S BV IR AR - D2 AR - IR
T% ANEEFEE IG5 AABE DA Al SERY VAT AR ARG EE -

The knowledge of God and of spiritual and eternal things derived from general
revelation is altogether too uncertain to form a trustworthy basis, on which to build for
eternity; and man cannot afford to pin his hopes for the future on uncertainties.

TERESREEH - RN A B Z 2 A5 [EE - RS Es tuss -
The history of philosophy clearly shows that general revelation is no safe and certain
guide.Even the best of philosophers did not escape the power of error.

BENE ST B PR EIR S IRV - BB NV IL[EERE -
And though some rose to a height of knowledge in such a form that it became the
common property of the masses.

38



ARE (LI HEZE:ER) LOUIS BERKHOF, INTRODUCTORY VOLUME TO SYSTEMATIC THEOLOGY

—fRER - RADERIE TR ETEE R AT -
As arule it was of such a nature that only the limited number of intellectuals could
really share it.

frREg ST - 5L FEEHCHRE: - ARERE AT -
Paul tells us that the world through its wisdom knew not God.

C.UvX¥FF{EZRNAH -
It does not furnish an adequate basis for religion.

SEAE SR - 1A —(ERR RIBLLE A0 e -
The history of religions proves that not a single nation or tribe has been satisfied with a
purely natural religion.

R R TR NI 2RBERMERY2E  _EAAE H SRR SRR - ANHA
RE I IERERN BRI T -

Through the devastating influence of sin God’s revelation in nature was obscured and
corrupted, and man was deprived of the ability to read it aright.

!

s TIRRHEMENEE ) FHEE  LRERUNIAREIIE TS - EABAE
REAESRRYARDL T -

This noetic effect of sin remains, and general revelation itself makes no provision for its
removal, but leaves the spiritual condition of man as it is.

0

PRI 3R RO~ A BE(E Ry E IE SR AT ESHE -
Therefore it cannot serve as a basis for true religion.

B ZAtEm = HIPTRE B A2 S IR AVELS » WA EEFAE -
The so-called natural religion of the Deists and the Vernunftreligion of Kant are pure
abstractions, which never had any real existence.

BRI o WA ATREFAE § 1B — R -

It has become increasingly evident that such a religion does not, and cannot exist.

HATYHEGE - Fra =28l B 'Y - SEEEEE (i) fEUR -
It is generally admitted at present that all religions are positive and appeal to a greater or
less degree to a supposed or real positive revelation.

C. #7k x5t » Special Revelation.

L ARR) d¥TR -
THE SCRIPTURAL IDEA OF REVELATION.

B T E PR B S P IR RO AN - EAERRECT - BUERCEE (BE4E) # -
(BE4E) BRRRUR & - M 280y TIME G ;5 -

Alongside of the general revelation in nature and history, we have a special revelation,

which is now embodied in Scripture.The Bible is the book of the revelatio specialis, and

is in the last analysis the only principium cognoscendi externum of theology.
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PRI BT E] (BE4E ) THIRTA RERSERFIREUR

It is therefore to this source that we also turn for our knowledge of special revelation.

(B2g%) & TRUR , AYAEE:
Several words are used in Scripture to express the idea of revelation, such as certain
forms of the Hebrew words galah, ra’ah, and yada’, and the Greek words epiphanein
(epiphaneia), emphanizein, gnorizein, deloun, deikununai, lalein, and especially
phaneroun and apokaluptein.

ELFNE BN EWRE RN - Jre bwE T - AEH - FEAER Bty
Nl B CEH & -

These words do not denote a passive becoming manifest, but designate a free, conscious,
and deliberate act of God, by which He makes Himself and His will known unto man.

EF - EWRARCR - E@eeEH (BE) 1Y > EREHHHHY FHE -
Barth stresses the fact that God is absolutely free and sovereign in revealing Himself to
man.

Sholten Fy§E5% -
Scholten had the mistaken notion that apokaluptein refers to subjective internal
illumination, and phaneroun, to objective manifestation or revelation.

apokaluptein t7 i ZRFE ZEEUR © B 17:30 5 ZE 1.7 ~ 18 > 8:18 ; #f; 3:5 ;5 fifif& 2:3 ~
6-8% -

The former is also used to denote objective revelation, Luke 17:30; Rom. 1:7, 18; 8:18;
Eph. 3:5; Il Thess. 2:3, 6, 8, etc.

Neander gtz -

Neander was equally mistaken, when he regarded phaneroun as a designation of God’s
general revelation in nature, and apokaluptein as a denomination of the special
revelation of grace.

phaneroun IR EOR © 49 17:6 5 48 16:26 5 75 1:26 ; #2717 3:16 ; $£7% 1:10 % -
apokaluptein 5% 3@ © 4% 1:18 -

The former is also used of special revelation, John 17:6; Rom. 16:26; Col. 1:26; | Tim.
3:16; 11 Tim. 1:10, etc., and the latter serves, at least in one passage, to denote general
revelation, Rom. 1:18.

WA FHI A Z A A —1F -

It is difficult, if not impossible, to make a distinction between the two that will hold in

all cases.Etymologically, apokaluptein refers to the removal of a covering by which an
object was hidden, and phaneroun, to the manifestation or publication of the matter that
was hidden or unknown.Apokalupsis removes the instrumental cause of concealment,
and phanerosis makes the matter itself manifest. This also accounts for the fact that
phanerosis is always used of objective, and apokalupsis of both subjective and objective,
revelation; and that phanerosis is repeatedly used to denote either general or special
revelation, while apokalupsis is, with a single exception, always used of special

40



ARE (LI HEZE:ER) LOUIS BERKHOF, INTRODUCTORY VOLUME TO SYSTEMATIC THEOLOGY

revelation.There is also a characteristic difference between these two words and the
words gnorizein and deloun.The former stress the fact that matters are brought to light,
so that they fall under our observation; and the latter indicate that these matters, by
virtue of that revelation, now also become the object of our conscious thought.

THE MEANS OF SPECIAL REVELATION.

a. ' # ehp ABEST - Theophanies.

MR RZCE TR AR B REUR - ARG A RECESE > 5] 2AIE A A
[FZ iz - EFEARELANE - BGrEsE A -

Gentile religions are frequently associated with traditions respecting appearances of the
gods.The gods are not considered to be like man and to be living with him on a footing
of equality, but are nevertheless represented as coming to man occasionally and
bestowing rich blessings upon him.

EEAERE  IMNERHEEEZMEL, v AMERsSE L tE2ERER -
In this respect these religions are somewhat like the Christian religion, which also has,
not only a God afar off, but also a God at hand.

(Bea%) 28 @ bBRgBLURHEEE « 7780:1 - 99:11» % -
Scripture teaches us that God dwelt among the cherubim in the days of old, Ps. 80:1;
99:1, etc.

Bk EAEE S h Al 15:17 5 H 3:2 5 19:9 0 168 5 33:9 5 55 78:14 5 99:7 5 £
SLE > {1 38:1 5 40:6 ; 5F 18:10-16 : fEFR HEE T > £ I 19:12 -

His presence was seen in clouds of fire and smoke, Gen. 15:17; Ex. 3:2; 19:9, 16 f.; 33:9;
Ps. 78:14; 99:7, in stormy winds, Job 38:1; 40:6; Ps. 18:10-16, and in the gentle zephyr,

| Kings 19:12.

iELEEVE B EIERYECSE > HEUR T H CHIZRE -
These appearances were tokens of God’s presence, in which He revealed something of
His glory.

(EELVEELL) 1 PHRAIEERYRESE o WAME R —(ERENME R —(EHHERY R - Ty
= LA E R 2 B e AT B IER -
Among the Old Testament appearances that of “the Angel of the Lord” occupies a
special place.This Angel was not a mere symbol, nor a created angel, but a personal
revelation, an appearance of God among men.

HhE FAEAN[E] ¢ H 23:20-23 5 & 63:8-9 ; mlEMittE FFWHEC 0 8] 16:13 > 31:11 ~
13 > 32:28 ; EAEH 4R o

On the one hand He is distinguished from God, Ex. 23:20-23; Isa. 63:8, 9, but on the
other hand He is also identified with Him, Gen. 16:13; 31:11 13; 32:28, and other

passages.

— AR EE Rt = L — Gy EE i ¢ BEHLEE 31 -
The prevailing opinion is that He was the second Person of the Trinity, an opinion that
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finds support in Mal. 3:1.

A HIE B S RS EE T EN S o HOEREE ¢ 75 1019 > 2:9 -
Theophany reached its highest point in the incarnation of the Son of God, in Jesus Christ,
in whom the fullness of the Godhead dwelt bodily, Col. 1:19, 2:9.

FaE AP IRECE Bl IE Y BE R - BRI AR EEIVEE -
Through Him and the Spirit which He sent, God’s dwelling among men is now a true
spiritual reality.

ek e BB R - PRAT 3:16 5 6:19 5 5 2:21 -
The Church is the temple of the Holy Spirit, | Cor. 3:16; 6:19; Eph. 2:21.

BEBKESEENEUR @ il B RMmEE - B e &g AH > B 21:2-3 -
But an even fuller revelation of this will follow, when the new Jerusalem descends out of
heaven from God and the tabernacle of God is pitched among men, Rev. 21:2, 3.

b3 % 2 @ F R - Communications.

FrE 20 E g m ABCRE CIVER: -
In all religions we meet with the idea that the gods reveal their thoughts and will in some
way.

—FRHVEAE o PSR B AR ERARRUR - B0 BIR - BHIRIT - SV NE
=

The usual representation is that they do this by means of natural phenomena, such as the
constellation of the stars, the flight of birds, the intestines of sacrificial animals, and so
on.

FIMVEEBRT L ~ R - SR IBEESE - BEARTARE

But alongside of this there is another, according to which they do it through the
mediation of men in the capacity of soothsayers, visionaries, interpreters of dreams,
diviners, consulters with familiar spirits and others claiming special powers.

(BE8L) g » ERpiB B A AU E &
In a parallel line of thought Scripture teaches us that God revealed His thoughts and His
will in various ways.

At TSRS - ARVEESEHES © A 2:16 » 3:8-19 » 4:6-15 > 6:13 » 9:1
8~12>32:26 ; 4 19:9#E ; H 5:4-5; # . 3:4 -

Sometimes He spoke with an audible voice and in human language, Gen. 2:16; 3:8-19;
4:6-15; 6:13; 9:1, 8, 12; 32:26; Ex. 19:9 f.; Deut. 5:4, 5; | Sam. 3:4.

BCEARHERSIRE AN ITE -

In other cases He adapted Himself to the use of forms that were rather common among
the nations, as the lot and Urim and Thummim.(Cf. Article on Lapidaria in the Enc. Of
Rel. and Ethics, 1V, 813.)

PR ERUR - R 12:6 5 FF 13:1-6 5 it [ 28:6 5 IH 2:28 » & I AK[AISM
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ANEBUR 0 £l 20:3-6 » 31:24 > 40:5 0 41:1-7 ; £ 7:13 5 (H2F » 4:4# 5 K 2:12 -
The dream was a very common means of revelation, Num. 12:6; Deut. 13:1-6; | Sam.

28:6; Joel 2:28, and was used repeatedly in revelations to non-Israelites, Gen. 20:3-6;
31:24; 40:5; 41:1-7; Judg. 7:13; Dan. 2; 4:4 ff.; Matt. 2:12.

—HEAR () NECRITE ERE - B HERASCHIEOR -
A closely related but higher form of revelation was the vision.It was in this form that the
Lord often revealed Himself to the prophets.

—REORER » SN BT — TR ERIEIRRERH 2 R Ay » Ty AT BHRE EBEA YIRS -
As a rule they did not receive these visions while they were in a state of ecstasy, in
which their own mental life was held in abeyance, but in a state in which their
intelligence was fully alert.

HIHERGEZEN - AlFEARE T8N - MR —ERMITEEREY - J5F
HERIIRZE -

In some cases the visions seem to have been objective, but in others they were clearly
subjective, though not the products of their own minds, but of a supernatural factor.

BB E SRR [E - fFIEE S &R -
In distinction from the true prophets, the false prophets brought messages out of their
own hearts.

112161 0111, 4582 (H7:2~7>81-2; FE7:1-8:1>9:1;511:8>
18>2:1>3:1-

The following are some of the passages that speak of this form of revelation, Isa. 1:1;
2:1; 6:1; Jer. 1:11; Ezek. 8:2; Dan. 7:2, 7; 8:1, 2; Amos 7:1; 8:1; 9:1; Zech. 1:8, 18; 2:1,
3:1.

PR E AR TREOR - 1 (REEE) A FAERIATA -
Most generally, however, God reveals Himself to the prophets by some inner
communication of the truth, of which the method is not designated.

FeRIPE B EIBORE & | A RELE - & Ed: - THRRIEEAIIEER , -
After the prophets received their revelations of God, they in turn communicated them to
the people, and habitually designate their message to the people as debhar Yahweh, the
Word of God.

TR E - BVEERA S - g AR > BASEE— YR
In the New Testament Christ appears as the true, the highest, and in a sense, the only
prophet.

G5 Ty g B emErR - HE /R REEEAE - &9 iR - 5
SR T TR e MIAY Ry - 49 3:34 -

As the Logos He is the perfect revelation of God, Himself the source of all prophecy;,
and as the Mediator He receives the fullness of the Spirit in preparation for His
prophetic work, John 3:34.

M ERERHRAS FIETT - NMESEABIBEENEE - ERUREDEIRAYER > 7] 13:11;
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% 12:12 ; 49 14:17 » 15:26 » 20:22 ; £ 6:10 » 8:29

He communicated the Spirit to His disciples, not only as the Spirit of regeneration and
sanctification, but also as the Spirit of revelation and illumination, Mark 13:11; Luke
12:12; John 14:17; 15:26; 16:13; 20:22; Acts 6:10; 8:29.

c. #¢ B o Miracles.

% » SHEEEEAEE - A RN g/ A5 -
Finally, we also find in all religions a belief in the special intervention of the gods in
times of need.

B2 RAVE S - BB T © EES - RESIHEIHHTRE

The practice of magic is widespread, in which men seek to make the divine power
subservient to them by the use of mysterious means, such as sacred words, magic
formulas, amulets, and so on.

it AT (o — e A\ SRR ERBARRE ) - ZRATFTEEAY I -
Little understood powers of the human soul were often applied to the performance of so-
called miracles.

SRR IE SRR A B R TR T - EFERIER -
At the present day we often see the operation of these occult powers in spiritualism,
theosophy, telepathy, and hypnotism.

(BEEK) WHREEE - Ew BBk B BT -

Scripture clearly testifies to the fact that God also revealed Himself in miracles.

PR (BE4E) #EHE R RRURIYITE © 1 4:32-35 5 &7 106:8 5 49 2:11 » 5:36 ;
10:37-38 ; {i 4:10 -

That miracles are also regarded in Scripture as means of revelation, is evident from the
following passages: Deut. 4:32-35; Ps. 106:8; John 2:11; 5:36; 10:37, 38; Acts 4:10.

stina BRI SEFVEORAE (EE48) gAY » (2 ILARRE -
Word- and fact-revelation go hand in hand in the Bible, the former explaining the latter,
and the latter giving concrete embodiment to the former.

B VETEE AT (BEEL) rRAYTHES -

It is especially from this point of view that the miracles of Scripture should be studied.

HEVE R ERATE - (—) R~ EmER - AR - (2) fEphE L
FRRIRE ITEREY - (=) f8 B R pIEEAERVECS: - R — LB E R -

They are designated by various names.Sometimes they are called niphla oth, mophthim,
Gr. terata, names which point to the unusual in the miracle, that which fills men with
amazement.Again, they are called gebhuroth, ma’asim, Gr. dunameis, to indicate that
they are revelations of a special power of God.Finally, they are also designated

as ‘othoth, Gr. semeia, since they are signs of a special presence of God and often
symbolize spiritual truths.
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PRI E B alis 7Y - WWEE - (RFEEY)  EEASRUE T -
The miracles are founded in the creation and preservation of all things, which is a
perpetual miracle of God.

[FEIRF M AERPE AR Ty A - FREBEEEE - B Ewi TR -
At the same time they are made subservient to the work of redemption.They serve
repeatedly to punish the wicked and to help or deliver the people of God.

ARHEPREEE e kIeE - fa 15 7 R e LA -
They confirm the words of prophecy and point to the new order that is being established
by God.

(BE4E) gyl 52 R R AR B IE RN S - IR A (BRI ©
The miracles of Scripture culminated in the incarnation, which is the greatest and most
central miracle of all.

ARG AR E B CAB R RN - #5&4t » B (558 WAB T IRARYZRSE -
R REE IR TAVSE RS EYIHER - 4 3:21 -

Christ Himself is the miracle in the most absolute sense of the word.In Him creation is
again brought back to its pristine beauty, for His work results in the apokatastasis or
restoration of all things, Acts 3:21.

3. HEFRELT PP R o
THE CONTENTS OF SPECIAL REVELATION.

It goes without saying that the knowledge of God forms the content of special
revelation.In the nature of the case all revelation of God is self-revelation.God reveals
Himself in nature and history, but the study of these is not necessarily theology, since
both can be studied simply as they are in themselves, apart from their revelational
implications.It is only when they are contemplated in relation to God and considered sub
specie aeternitatis, that they assume the character of a revelation and enable us to know
something of God.God is also the content of special revelation.The difference between
general and special revelation does not primarily consist in this that the latter, in
distinction from the former, is in all its parts and in every way strictly supernatural, but
more particularly in this that it is a revelation of the gratia specialis, and therefore gives
rise to the Christian religion of redemption.lIt is a revelation of the way of
salvation.While general revelation gives prominence to the theiotes (Rom. 1:20), the
divine greatness of God, His absolute power and infinite wisdom, special revelation
reveals with increasing clearness the triune God in His personal distinctions, and the
divine economy of redemption.lIt reveals a God who is on the one hand holy and
righteous, but on the other hand also merciful and gracious.Three points deserve
particular attention in connection with special revelation.
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a. v 4 ¢ Ma¥st o Itis ahistorical revelation.

b. ¥ #3523 T » 5 £_% F #%¥LT - Itis both word-revelation and fact-
revelation.

c.v {tﬂ?b‘_m}gfr o It is a soteriological revelation.

4. FrFkfasT 6P o
THE PURPOSE OF SPECIAL REVELATION.

D. ¥kt & (¥ ). Special Revelation and Scripture.

LA P4 Tiskpen &t (FE) 0 thy A -
HISTORICAL VIEWS OF THE RELATION BETWEEN THE TWO.

a. & < ¥ - In the Patristic Period.

TR TR - HE % ¢ shaRny (BELE) B -

AL FHRES \3?37%%% (L) 2 EArRURHYGESRE

The Gnostics and Marcion had erroneous views respectmg the Bible, but the early
Church Fathers regarded it in all its parts as the revealed Word of God.

B (BEEL) BEURHY  BURE B -
They frankly spoke of it as inspired, but did not yet have a clear conception of its
inspiration.

W T RSN - S e EREE T
Justin and Athenagoras clearly thought of the writers as passive under the divine
influence, and compared them to a lyre in the hands of a player.

SRRV A ~ R R 98y BEUE SRR - fEREEY_EArHYES o
Clement of Alexandria and Tertullian asserted that both the Old and the New Testament
were equally inspired, and as such constituted the infallible Word of God.

BIRLE - s8Ry (B24K) A dRE e -

BT ] - MR sk A B FraiAy -

Eusebius regarded it as presumptuous to admit the possibility of error in the sacred
books; and Augustine said that the apostles wrote what Christ dictated.

5L o 1 1 /A B ot ¢ N [
jt A - BEERE (EEAE) EIEAYIEE -
Chrysostom called the prophets “the mouth of God,” and Gregory the Great spoke of the
Holy Spirit as the real author of Scripture.

NG REIBOOEE (L) 2 BAprYEs - 2 EwHIEDS -
All this goes to show that these Church Fathers regarded the Bible as the Word of God,
and therefore identified it with the divine revelation.
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b. ¥ + E# - During the Middle Ages.

IR IR ARME (BEaE) 2 EARHYES -
The firm belief in the Bible as the Word of God was not shaken during the Middle Ages.

e © R T EZNEN LWRUR - BEOENEUR -

At the same time: there is not only a written, but also an oral, revelation of God.

FATHIRTELS « T EERY STy —R—RE T2k -

“Apostolic tradition,” handed down from generation to generation, gained currency.

BhE& T (BEEE) HURERL > FIVE (BE4E) TEMERVESR » M -
This tradition was considered necessary for the establishment of the authority of
Scripture, and for the determination of its proper meaning.

ERAEN - (BEEE) nVEEVERERL - HAERGE 2RI -
Without the guidance of tradition Scripture could be made to speak in so many
discordant ways that its authority was destroyed altogether.

IEE MR Ay (BEEL) B - (B22L) DNEREZNY Eamives - A2 (EE4E) 1y
FERNIIERERFE - AR - Bl © (EEAE -

The development of this theory was detrimental to the proper conception of Scripture. It
is true, the Bible was still regarded as the infallible Word of God, but its authority and
proper meaning was made dependent on tradition, and that means, on the Church.

ER2aa (L) @AM - 8% (5ef) M FUEWE -
The importance ascribed to so-called apostolic tradition even involved a denial of the
absolute necessity, the sufficiency, and the perspicuity of the Bible.

C. # %z d pFE - At the time of the Reformation.

W ETE B LR R -

The Reformers took position over against the Roman Catholic Church on this point.

PERBHEE 5 BV ¢ RS (HR) -
When they spoke of the Word of God, they had the Bible, and the Bible only, in mind.

B4 TS, AR (L) BATAEMAEN 2R - @R -
They rejected the authority of what was called apostolic tradition, and acknowledged the
Bible only as the final authority and the absolute norm in all matters of faith and conduct.

(BEEL) WMREEREHY RS § (B24L) ZHEH -
Instead of admitting its dependence on the testimony of the Church, they boldly declared
its autopistia.

BN S H G T O S T N e B AV R ¢ PR H B E A
(BE&L) #h2 (k&) EWBURHYEESE -

Though they did not yet develop the doctrine of inspiration as fully as it was developed

by seventeenth century theologians, it is quite evident from their writings that they
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regarded the whole Bible as the inspired Word of God in the strictest sense of the word.

B HIREREL R © WEPE] LR YROREL (B4 © Bon A E e B ER A B
"B A EAEE - FESHEEE (B AAE) - alE @ SRS -
Though it has often been said by liberal theologians that they drew a distinction between
the divine revelation and Scripture, and conceived of the former, not as identical with,
but as contained in, the former; and though this view is now echoed by the
representatives of the Theology of Crisis in a slightly different way — this contention
cannot bear close scrutiny.

SRR AR E - (BEEE) B2 LArHYES -
On the basis of their writings it must be maintained that the Reformers identified the
divine revelation and Scripture.

TEtadsdE T (LK) & -
It was especially in the seventeenth century that the doctrine of the perfections of
Scripture was developed.

LA A & o In Modern Theology.

HIVEF RV © O ERERY (BE4E) 8 -
Under the influence of Rationalism strong opposition arose to the strict conception of
the Bible as the infallible Word of God.

PTEBIRIEL » HEAIPEBLFE SEMERVIATE © B TR E 2R - 1 (BREE) BURIIE L -
Philosophical and scientific, critical and historical, studies served to undermine the
prevalent belief in the supernatural, therefore also the doctrine of the divine inspiration

of Scripture.

G (B24E) AVEEEZER © IRIVELS DI « A A — R E1E
9249

The old conception of the Bible as the infallible Word of God was brushed aside as
untenable, and several other views of it were suggested as alternatives, but not a single
one of them has been able to entrench itself in the hearts and minds of Christian people
in general.

— BRI T - (EE4E) Er @ BN - HiorE BRriyEs - BB EETE (B
L) Ao (BEEL) —HERERORHY

For a time the idea was rather popular that the Bible is partly human and partly divine,
and it became rather popular to say that the divine revelation is contained in the Bible,
and that parts of the Bible are therefore inspired.

AIE » FERUPER B BRI ? WA ? IREEMEE -
But it soon became evident that it was impossible to say where the divine ended and the
human began, or what parts of the Bible were, and what parts were not, inspired.

HANFEBURVE S | (L) 2 AY EWEURAYELEE -
Others discarded the idea of inspiration and simply regarded the Bible as the human
record of a divine revelation.

48



ARE (LI HEZE:ER) LOUIS BERKHOF, INTRODUCTORY VOLUME TO SYSTEMATIC THEOLOGY

el (FRAEESR) I8+ BAWAVERAE  Hi A iy FEEE © SrVRURE » BUR
i o

Idealistic philosophy, with its doctrine of the divine immanence, and the subjectivism of
Schleiermacher, led to a new conception of both revelation and inspiration.

BORER EAF R RIH R > Bl E RO IR - HERE EAVAE » BURELE
HEYHIAERDEIR M AR -

Inspiration came to be regarded as a special divine illumination, differing only in degree
from the spiritual illumination of Christians in general; and revelation, as the resulting
heightened insight into the nature of things.

BOREL NHYEEER TR Ry—3K
This in course of time led to a certain identification of revelation and human discovery.

(EEEL) = NIHRIREE A EC s -
On this view the Bible becomes a record of rather exceptional human experiences — a
record which is purely human.

WriEg e« B RIE EARURE - & B E2ARIER -
The Theology of Crisis is an attempt to restore the idea of revelation as a supernatural
act on the part of God to its rightful place.

ALEATIES AR (B4 ) & BRp iRt BoRay - (BE8L) Bl BRgHyEEA[E -
But it also disowns the doctrine of the infallible inspiration of Scripture, and therefore
does not identify the revelation of God and the Bible.

(&) BAY EABosYRES © & BArHYEs 7
The Bible is merely a human witness to the divine revelation, which may, just because it
witnesses to the revelation, be called the Word of God in a secondary sense.
(The Word of God and the Reformed Faith pp. 51-79; 102-111.)

R R THEsT e (i) ooty A -
THE REFORMED CONCEPTION OF THE RELATION BETWEEN THE TWO.

a. t # gy £2. 3% INSCRIPTURATION

AL TEBCEEEM - EAAVRIARCREE - B TR - B (B
&L -

According to the great Reformers of the sixteenth century the special revelation of God
was given permanent form in Scripture.

HoAth SAFD A FIRYAE L © (58 - 1668 > TUEE - B o BPEEHABISL -

This idea is not in itself anything out of the ordinary.Among all cultured nations we find
magical formulas, liturgical texts, ritual tracts, ceremonial laws, and historical and
mythological literature, connected with their religious life.Several religions have holy
books, to which divine authority is ascribed, and which serve as rules of doctrine and
practice.Every prominent religion possesses a dogma which is expressed in language
and assumes a permanent form in writing. Christianity forms no exception to the rule in
that respect.
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EWHVRPARBUREZ NE » BIFEETEN - (L) KBS TR - HpaER
WYL E R » DI N EE  RILVEROE: PR e IrfE - AEURK -

It was of the utmost importance for the special revelation of God that it should be
embodied in writing, because it was given in the course of many centuries and
comprises deeds and events that are not repeated, but belong to the past, so that the
knowledge of them would soon be lost in oblivion, if they were not recorded and thus
preserved for posterity.

R B LA IR A2k IRLEEE - B — (R - UL RIS A ERN -

And it was important that this knowledge should not be lost, since the divine revelation
contains eternal truths, that are pregnant with meaning for all times, for all peoples, and
under all circumstances.

| AE BT > B2 (inscripturation) o

Therefore God provided for its inscripturation, so that His revelation now comes to us,
not in the form of deeds and events, but as a description of these.In order to guard it
against volatilization, corruption and falsification, He gave it permanent form in writing.

Rl - FiRBOREL (BE4E) ZEAZHENRG
From this it follows that there is a very close connection between special revelation and
Scripture.

PR R (FR) (B HFERH(RE) R)
Special Revelation is the Bible (a Critique of Neo-Orthodoxy on the Bible)

TRUR ., —sAARERDE ¢ BRERE - BE AN (A IVER) - REEER
b RRREL (BE4K) ANEEEE  FPRRURESTE (BEEE) # -
It should be pointed out, however, that the word “revelation” is not always used in the
same sense.lt may serve to denote the direct, supernatural communications of God to
man, which were far more frequent in the old dispensation than in the new, and
culminated in the Word made flesh.If the word “revelation” be understood in that sense,
then it cannot be said that special revelation is identical with the Bible, but only that it is
contained or recorded in the Bible.Scripture contains a great deal that was not so
communicated by God.

 BRAHRERSE T EARHYES . (_EREERAY) RO T EAREEREEVECER s (ANJRHY) Y
ﬁ%’ﬂ EATEHHY -
It should be borne in mind, however, that this does not justify the distinction, sometimes
made in modern theology, between the Word of God as divine and its record as human.

et (BEEE) A2 BwHvE: - HEfE RS - R A IRERY -
Nelther does it warrant the unqualified statement that the Bible is not, but merely
contains the Word of God.

P Emress . B DRPRROR s IE—EEE L B (B4 K5 -
The terms “Word of God” and ““special revelation” are also used in a sense in which they
are identical with “Scripture.”

REEIFI - LSRR > 2RI TR -
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In most cases revelation or the direct self-communication of God preceded its
inscripturation.

TR HAZROR - REA T TR -

0§ 25:13 > 30:1~ 2> 36:2

The prophets usually received their communications some time before they committed
them to writing, Jer. 25:13; 30:1, 2; 36:2.

(EREMIHE Lt -

%7 20:30 » 21:25

This is true of the apostles as well. When they received the highest revelation of God in
Jesus Christ, they did not at once record it for future generations, but only after the lapse
of several years, and even then they did not record everything that was revealed, John
20:30; 21:25.

AIREE R VB A RHIBOR -

It may be that some things were revealed to them while they were writing.

HIRHE N LAEZEHBNECR - B TR AIERURECER TR -
Moreover, in some cases men who received no direct revelations themselves yet
recorded them for the future.

PRIEL - 7ERLE SR EARER - FeMTA] DAER - RRoRBOREL (B24%) Ahl -
In view of all this it may be said that there is a sense in which we must distinguish
between special revelation and Scripture.

R Benfei kTR -
SPECIAL REVELATION IN THE BROAD AND NARROW SENSE.

PRPRRUR 5 IEBEFRER - BUEts (BE4) PracsroR0BF A EM - RS2 L
IR » AR (B2L) BEEEFTHEZERURY -
But the term “revelation” may also be used in a broader sense.It can be applied to that
whole complex of redemptive truths and facts, which is recorded in Scripture and has its
guarantee as a divine revelation in the fact that the whole of Scripture is infallibly
inspired by the Holy Spirit.

TEHLEFARER - B (BE4L) - mmEss (EE4K) & BAriVRRRUR -
In that sense the entire Bible from Genesis to Revelation, and it only, is for us God’s
special revelation.

B (B2a%) sUak DA RV ERRUR « HMA5E (B24K) sUak g
EAELLESN RS R P RIRIROR - R AR EEAVRUR -

It is only through Scripture that we receive any knowledge of the direct revelations of
God in the past.We know absolutely nothing about God’s revelations among Israel
through the prophets and finally in Christ, except from the Bible.

iR () APZHERUR - ERdAEAEENEUR -
If this is set aside, we abandon the whole of God’s special revelation, including that in
Christ.
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FeMELEVE AR AIEAT - A MAYES -
It is only through the word of the apostles that we can have communion with Christ.

L - EREERRS TRIRRUR » DA RIRIUIRFE -
Consequently, it is unthinkable that God gave a special revelation and then took no
measures to preserve it inviolate for coming generations.

(L) ZPDlEZ - MERBERRURZE - EwssE (L) AETHIE
ST FRR - e AR SRR - ARap e
Scripture derives its significance exactly from the fact that it is the book of revelation.By
means of Scripture God constantly carries His revelation into the world and makes its
content effective in the thought and life of man.

(EEK) KB 2 AERT 3 AR B RO O R R B s
It is not merely a narrative of what happened years ago, but the perennial speech of God
to man.

BORAE (BE4E) HokEEE - HEISKRIZARAFAR » Loy » B8 - LA
RN TR AL » R A -

Revelation lives on in Scripture and brings even now, just as it did when it was given,
light, life, and holiness.By means of that revelation God continues to renew sinners in
their being and consciousness.

(B4 ) BETHERGRERE el  BIrAESRNITAE -
Scripture 1s the Holy Spirits’ chief instrument for the extension and guidance of the
Church, for the perfecting of the saints, and for the building up of the body of Jesus
Christ.

ERE, - BB BRI o b LAY RRHY L RERE -
It forms a lasting bond of union between heaven and earth, between Christ and His
Church, and between God and His People.

FeffiEm (BeL) TEF] BagnyEgs - ARy (BE&L) e LAniehss - B3R
H o EWSEREETH - B R ENZEUR 0 e el EAECE -

In it we hear ever anew the voice of God, for it remains the inspired Word of God.And it
will not have served its purpose fully until the new creation is completed, when all the
children of God will be inspired and will all be fully taught of the Lord.

V. (Fi=) gk
THE INSPIRATION OF SCRIPTURE

A (EBR) Erwmadg B o
The Doctrine of Inspiration in History.

5|5 - Introduction.
ROTREAER TS @ ¥HBE R % - Revelation and inspiration: closest possible relation.

HIG ¢ BUREBORHY HEREHR R T Z A E - ((Z&HEE) > &— > H 155 )
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BORHYERE © Fik CRAEME) JIEE - BURAVERE (3%ET) @ MERAvEE - -
BURHIESR © (EHZEEE - BURIERR | (RFHRET AR -

Charles Hodge: they differ as to their object and effects.“The object or design of
revelation is the communication of knowledge.The object or design of inspiration is to
secure infallibility in teaching. ... The effect of revelation was to render its recipient

wise.The effect of inspiration was to preserve him from error in teaching.”(Syst. Theol. I,
p. 155.)

1 2 %k % o
BEFORE THE REFORMATION.

a. Jg = A o
The Jews.

WRNBF B2 AVEORE - BUAF R DAr 2B OReY - HILAEERY - B
HIRERL - 212 - MFIEE SR B EAN A EEE A FARAYA S B -

The Jews held the strictest view of inspiration.The Law as divinely and infallibly
inspired, and therefore with absolute divine authority.Afterwards, they ascribed the same
inviolable character and authority to the Prophets and the Holy Writings.

b. 1 2arer (FTHFH) é—hf’r—ﬁ i o
Jesus and the New Testament writers.

RERANHIBURE R ES] CirgUigiiny ) BEHE - EREHIRY » {8
HUBURERAYRER R - ERIRLEE BB TR EEEBIRR] CRrdyEE4E ) MUMER BRI A
HIBURER

This view passed right over into the Christian Church.Even liberal scholars, who reject
that strict view of inspiration, feel constrained to admit that Jesus and the New
Testament writers also held the same view.

C.HEHHR o
Early Church Fathers.

FHIZCCMERSS N (BE&L) AEEIvEE @ R MIHIEmEEERE L - Sanday 7K
parcE R o PR T2 SRR FEOR o (CBOR) > H 34 )

s A E ER R FIEE (B4 MIERHEEEEERVENS N2 wiEhny - RIS
[ — e FA A T AT -

The early Church Fathers had the same exalted view of the Bible, as appears abundantly
from their writings.Sanday admits that from the very first they are found using
expressions, which even point to verbal inspiration.(Inspiration, p. 34.)

Some expressions certainly suggest that the writers of the books of the Bible were
passive under the influence of the Holy Spirit, and therefore point to a mechanical
conception of inspiration.

AE Orr $5H © B FIBEEN — i8R - A 8 R EE BRI A
(TE&) AESHEUREL -

But, Orr: the general trend of their teaching shows that it was not their intention to teach

a doctrine of inspiration, which involved the suppression of the human consciousness.
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d. BRI E S8 H gk T R

Origen contended against such a view.

e FHYIAFPRLARTR # P LARKE L Ageh- ¥
Montanism, which held it, was condemned by the Church.

fREEIDREg- B o
Prevailing opinion before the Reformation.

TEFHIZCCEIRECCE - BEW—iE B mnVE AR E ISR HEER -
Between the time of the early Church Fathers and that of the Reformation the prevailing
opinion in the Church did not differ essentially from that previously held.

0. £l o
Scholasticism.

Pt ERAEYHNBORE S EBERFE 1 o PN R BB URR T E A
EF - AR - MR Ry T EEAERV S, EEEROREY - B
Lo =Ry 7 (EELE) — LARHYEE — AV ERERY -

The Scholastics shared the common conviction of the Church, and merely tried to give a
more precise definition of some of the details of the doctrine of inspiration.

It must be admitted, however, that equal inspiration was ascribed to apostolic tradition,
and that in practice this tended to weaken the consciousness of the absolute authority of
the written Word of God.

h. - g1 k¥ -
Some mystics.

HE - AlhERE - ME S —ERRER > M B A= EEE - 1
MR © il EREEIEE RS (L) FEMTvBEE BN - (bR
—EF—AAEEA AN B (YY) HE - TR EE T EEROR
Bl AR E R —RIVE -

Moreover, there were some Mystics, who gloried in a special illumination and in
revelations of the divine presence within, and manifested a tendency to undervalue the
supernatural inspiration of the writers of the Bible, and to reduce it to the level of that
gracious inner teaching which all Christians alike enjoyed.But their subjectivism did not
seriously affect the view that was held in the Church at large.

R (—) [OERE (Em > BIF) BoTHEh - &l EE8ETEAgny B4
=00 S VUERER - fEHEE R (Rl ) YR » 2M&5 [HE ARVEE (18
LTSS > TR ESIERE - BUTIHIEIESE) ¢ Slamis e © MR IF
Gham o HICEHY CRUMER) BnHERET A - () EEM () AR - &bk
FERAMEA /AL > BIEHGT IER R S EaTE - KA EAE - 2
HAiR B e ain TEa . TEAMEE, F -

2 EHHE o
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AFTER THE REFORMATION.

a. Ké.ﬁ) s 4p ﬁ:’ 2 o
Luther and Calvin.

oGBS BURERERE — B TRE S 0 *ERIEE (Warfield) B2 &y T Z8&ny
BREFR 4 (the church-doctrine of inspiration) - fZSS LRI A 1A — MR THVHL
% BT (BEAL) AVERAEEL - BN TN SRS S o (BF
A R AR E SR A EE A )

It has become quite the vogue with those who are opposed to what Dr. Warfield calls
“the church-doctrine of inspiration,” to saddle their own loose views on the great
Reformers of the sixteenth century.

M T ESTERTINER VE E S & (BrEEERy) a1 PP TR
FY (EEL) EHBEEIVEERR —ERREN5EME - RImIEHIS A4 - SiiEtt
AR PN A R A 2 — BT -

They find in the works of Luther and Calvin a few expressions which seem to reflect a
certain freedom in dealing with canonical questions, and then hastily conclude from this
that these great men did not share the current doctrine of inspiration.

HFEERIHL) - AT TR S A HERTE ? HE RSB CE A TRE
AR TTR > M2 R R MM BO B B2 A BORE » 1 SRR i — B
e (FGREEREY) » - HaO BB A b T 28 B HARAY -

Critique by Berkhof: But why should they rely on mere inferences, when these great
Reformers use several expressions and make many plain statements which are clearly
indicative of the fact that they held the strictest view of inspiration, and that this view
was not at all, as the opponents claim, an invention of Protestant Scholasticism in the
seventeenth century.

*#EFFFE{E Benjamin B. Warfield (B.B. Warfield) : — 4 S AR HTTE (HEE [7E 22478
HEEZPY » R EBIIEE » B (ELK) IVEUR o Ay (EEEHYERREIRERL)
(The Inspiration and Authority of the Bible) EHZ[4K » {1 EBRIHHVHLZESE o JIE
B2 M FEsiid F&bam ) IUMHEESR » RILA LI GGm A i T4%ikam
By TS S2AYEE SR 5y (Reformed doctrine of the Holy Spirit) -

Y (Y ) MBS ER R SEERE Rk 2 S
PR B R SO BB AT 24 - R SC R — 55 = (e 53 (e
B (BRSO ) SRR CREGE) AR (BEE) - HNSES
WhER T DU SR IR BT R EGEER BRI (D) o
STLLA R EIA ) 1FRREIE B ERRA(EIE » BT (RE
RS E ) BT R -

firffT (BEAFE - IORRSC) E 25 - EEE (LK) F—8aomEg  mA (FFEF)
TEEEIET » SiESF AR N - (B + IR Ky dictation - )

They even speak of the Holy Spirit as the author of every part of Scripture, and of the
human writers as having written what was dictated to them.
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EEBURER - IR B RS -
Such expressions had been common from the earliest times.

[EHF - T —feryE(E e LIBHEE Y, - 0 H FAvBor » AR E &
(A B A 1 AR A -

At the same time it is quite evident from their teachings in general that inspiration, as

they conceived of it, did not suppress the individuality and the intellectual activity of the

human authors.

Al o ERTE (FOER)
Calvin and 17™ Century View of Inspiration (Reinhold Seeberg).

A HEREE - IS T mEGEE R ERIVEIIRE - MRBCEEE N
FMPIEE A R RV A — A [ERE ¢ BB ORER & F—HE I En
(fHER) SR > FE4HER ME TIhR » AEBTHIHEERA — M TR ZEORAIA
(fE&F) - FEEEBAE Y TR > RAAER > /2F I TH - 4

( Bannerman )

Seeberg speaks of Calvin as the author of the strict, seventeenth century view of
inspiration.The only difference on this point between the Reformers and the following
generation of theologians is, that the latter made the subject of inspiration an object of
special study and worked it out in details, and that some manifested a tendency to
“reduce the inspired man, when under the influence of the Spirit, to the level of an
unconscious and unintelligent instrument.”( Bannerman.)

Ao EERLIE (HLKE)-
17™ century Scholasticism: Formula Consensus Helvetica.

tefEE (45 © FEFLAESNEURR) £ GrtbEhk) REHK - BERTE
Saumur fHEZELRAVERALEES M ST - £ (BUES) NEGE T+ » IERIDZ
BRI Z B

This tendency also found expression in one of the Confessions, namely, the Formula
Consensus Helvetica, drawn up in 1675 in opposition to the loose views of the school of
Saumur.This Confession never found wide acceptance as an ecclesiastical standard.

ETEN

Rationalism: Le Clerc.

& EERMEER TS BRGNS > Le Clerc (1657-1736) [ ¥imgERY (HE4E)
s 0 MER (BEL) ECEE EREES -

At a later date, however, when Rationalism made its influence felt, Le Clerc (1657-1736)
impugned the strict infallibility of Scripture and asserted the existence of errors in the
record.

FRRELRLERY CWART -
Apologetics in response to Rationalism: Partial inspiration.

TRZ(EREMIE Le Clerc 1y (EE4E) €3 > REE T (B&L) AUtH > 8BS
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FUR—PF (BB4E) HYBURER - 1 (BB4E) HYAREED - EFIZBURHIREEE R
[ERY 5 PRI » (BEAL) 1Y FLL i B A BRI sERRAY -

Many of the apologists, who took up the defense, admitted his contentions and felt
constrained to have recourse to the theory of inspiration, differing in degrees in various
parts of the Bible, and thus allowing for imperfections and errors in some portions of
Scripture.

BEH A N FEHE AR -

This was a theory that allowed of various modifications.

Hob A (88— BREHE TR ) SR A BRS¢ BOR AR (2245)
FLLEER Ty -

AANFIE - BER— [ RREOREEIERE - 2R AR -

One of these, which enjoyed considerable popularity for a while, was the theory of a
partial inspiration, that is, an inspiration limited to parts of the Bible, but it soon became
evident that it was impossible to reach a unanimous opinion as to the exact extent of
inspiration.

Lo REAH  BRFATLRL - Ekfrff’c{%% °
Schleiermacher: altered character of inspiration.Inspiration as illumination.

FHEAEMEIG T —TEERA FFIBORE o B BURER A E (RE 2/ 0HEE
(B2aY) HFELER MRS Z BRI AT ) - M58 &I TEURIIAE » [N Rt se

EPRE TEEZANHEE -

Aradically different theory owes its origin especially to Schleiermacher.In distinction

from the theory of partial inspiration, which at least ascribed strict inspiration to some

parts of Scripture, it altered the character of inspiration altogether by excluding the

supernatural element.

fhed MBoREE (51 Bannerman (5% ) T B EZARY (8801 RN EEE20Y)
B BT - IR T A RVER M EEE MR - LM B CAVAVE iy
oo SRHECE Mt E CHRBE R E R - o **

It held inspiration to be (to express it in the words of Bannerman) “the natural, or at
most the gracious, agency of God illuminating the rational or the spiritual consciousness
of a man, so that out of the fullness of his own Christian understanding and feelings he
may speak or write the product of his own religious life and beliefs.”(Inspiration of the
Scriptures, p. 142.)

BT - Ry ERRHYOEIR - EAEET R HARE EIAEME -
Here inspiration is changed to a divine illumination, differing only in degree from that of
Christians in general.

HEERIREY  EE AN - MY TR 2w AUT | BURMEREE R EEEE
A AL TINE -

The special, supernatural and miraculous operation of the Holy Spirit is superseded by
one of His ordinary operations in the lives of believers.
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* A% B #f (Friedrich Schleiermacher) @ £&K3EEE= (Immanuel Kant) #TE20Y 501
% FAIZFEENEERMER - FF G A3 w1
HYEE% ) (On Religion: Speeches to Its Cultured Despisers)& o #+ {8 B4 R A e
TR o MBS ERAEBEMINAE (Mg @ SRBHIARE ) FEf v RN
BRUR » e ie A3 Hey BB - g B HREEREILLH -

L IR B IR S EE AR R S RER SRR e B AT 0
2% (T. C. Chao, Chao Zi-chen) F-HHZE AU BR ~am o

0. % % 5§ AR (3 e F RO LD TR 3o
After Schleiermacher: Orthodox and Neo-orthodox theologians.

Jiti A i (& HHEE S BRI - REBKIE/ N -
Many of the works on inspiration, written since the days of Schleiermacher are simply
variations on this general theme.

—E I HER R ER BN R E AR S - FARAHY -
Some, such as Wegscheider and Parker, went even farther, and spoke of a purely natural
operation, common to all men.

—EEFHERZZ AN Orr, Warfield 5 |
Such works as those of Lee, Banner, MacIntosh, Patton, Orr, Warfield, and others
naturally form exceptions to the rule.

A5 R AT fm4Y (Karl Barth, Emil Brunner g IE4E(HEZRYRI AL RHT ) HESE
THE (EEER) EZHBURRY » 205 HER 5 H BB BEEfE 58 (Protestant
Schoalsticism > H, F) -

Sad to say, Barth and Brunner also reject the doctrine of the infallible inspiration of
Scripture, and regard it as a product of Protestant Scholasticism.

AwE MRS ERER -

Their own views still await clarification.

st /NS T BAMEESERN  EHUEREVE > CRrdVEEE) mUPES - FHIEG > =%
e (B RSO > HEtidtes (Kt - fralis (BEoREE
H)) > FIEEREIEEAVE R ©

B. (Zg) mn ((FY) R -
Scriptural Proof for the Inspiration of the Bible.

L (Fg) i (X&) EF£mAn (BE) 1935 (- ) KW PenF et mi g
& °
PROOFS FOR THE INSPIRATION OF THE SECONDARY AUTHORS OF
SCRIPTURE CONSIDERED APART FROM THEIR WRITING.
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a LI BT oo
Prophet Inspiration.

b. # X ®T
Apostolic Inspiration.

2. {Bx) h(Z&) TFRMAN(FE) W 1 (=) B Per¥Fie (F (FH)
)R
PROOFS FOR THE INSPIRATION OF THE SECONDARY AUTHORS IN
WRITING THE BOOKS OF THE BIBLE.

a — ARG o
Certain general phenomena.

b. g ey 3 o
Direct assertions.

C.B7Fha FafFR -
Nature and Extent of Inspiration.

1. Bk 77 ek o
THE NATURE OF INSPIRATION.

TER BRI A E B% - IS e SRR AVEURS - AR T W (s » 2818 H
e PR P i IR YRS -

Nature of inspiration: we shall first consider two erroneous views which represent
opposite extremes, and then state what we consider to be the correct view.

a WL -
Mechanical Inspiration.

IR — IR R g - HEA AR HEZRFHRHMAEHEH
MRV » AR EN A R -

There is a rather common misunderstanding, against which we must be on our guard.lIt is
often represented as if verbal inspiration were necessarily mechanical, but this is not the
case.

PARTEOR g 1 THEBMERUR o WA 2 EERE - AT MEREBOR LIERR{ER
[EIfiE - TiET , BIEEURHIRRE § TR BIERURIVAE -
The two terms are certainly not synonymous, for they refer to different aspects of the
work of inspiration, the one being an indication of the extent, and the other, of the nature
of inspiration.

PHIIEEOR 0 AE EEERZFHY - H TERFEOR o N HE—E R -
And while it is true that mechanical inspiration is from the nature of the case verbal, it is
not true that verbal inspiration is necessarily mechanical.

BT A gE AR E BE AV S R YT © A E A A SRR
It is quite possible to believe that the guidance of the Holy Spirit extended to the choice
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of the words employed, but was not exercised in a mechanical way.
(i) PEPRIER OG-

EBarter TREEE . () B DEARESK - REEEAER A
HEE - BiEnE A EEE SRR - TR RSN BB 12
HERL G EE (L) aVERE - TEEEEAYER -

God dictated what the auctores secundarii wrote, so that the latter were mere
amanuenses, mere channels through which the words of the Holy Spirit flowed. It
implies that their own mental life was in a state of repose, and did not in any way
contribute to the contents or form of their writings, and that even the style of Scripture is
that of the Holy Spirit.

[CEMEBURERII A - B EIETAEEEFEIURRIIA RS MEBUR - Sk
eAANER - ABMFERERR (3F5) - MRS ERFEURRIIA - NEt &
st MR B E ©

This theory has very unfairly and rather persistently been ascribed by its opponents to all
those who believe in verbal inspiration, even after these have repeatedly disclaimed that
view.

(i) AveE « A8E - FFVERSIALREIR » FHRECEEmM - B ElNeE =
R ARHENRZ T P EESDENSTRE - AERMERFES > 5Lt
B~ AN —RBEEE R ARy (&) R EwEi TR
Mt s MEEZEEE - Afry EEEEEE - IEFEER - SRR E TR
{Fim - AEAAFIE AR -

(Berkhof) It must be admitted that some of the early Church Fathers, the Reformers, and
some Lutheran and Reformed theologians of the seventeenth century occasionally used
expressions that savored of such a view; but it should be added that their general
teachings clearly show that they did not regard the writers of the Bible as mere passive
instruments, but as real authors, whose intellectual powers were alert and operative and
who gave expression also to their individuality in their writings.

(i) AR - REAHE (L) BURIER - FERVRHEIERE - EiE
MRS R (RAE- Al THY ) BEEB R -

The Reformers: many who do not believe in any real doctrine of inspiration, vie with
each other in their attempts to prove that Luther and Calvin did not hold the strict view
of inspiration which was current in the seventeenth century.

(iv) FEECERF IR ERER - BT GrtErR) DU FERECEENERERE
A (BELE) BURIIAE -

The great historical Confessions, with the exception of the Formula Consensus
Helvetica (1675) do not express themselves as to the precise nature of the inspiration of
Scripture.

(V) RA (GatiEik) Chider — s rnBoram - a2 IibE 2 B/ 08+
AR MRRAVS AR TE -

The one Confession named comes closest to a mechanical view of inspiration, but this
Confession was recognized only by a few cantons in Switzerland, the land of its birth,
and was even there set aside by a following generation.
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(B t-A(50%) /2B Saumur ELK » J/E Cappelus $RURAVFAHERS -
Moreover this Confession represents a reaction against the loose views on inspiration,
which were sponsored by Cappelus of the school of Saumur.

(vi) & - ITEERBE A 2V I SRR Z MG RR M ETBURER
Doubtful whether there ever has been a considerable number of Reformed theologians
who consciously adopted a mechanical view of inspiration.

(Vil)E SRS REE R M (585F © 1930 () — Al RFA B R -

Reformed theologians now generally have an organic conception of inspiration.

AR (BEEL) AYREEE (N) RE2E LT FHiwE TH - HiEEE
seik L A N2kHy (BRESEm ) - MFIFTEsHY - (EEME R DA E A K E i
IRV - MFIR EAS (2 2 B B A U -

They do not believe that the auctores secundarii of Scripture were mere passive
instruments in the hand of God,; that they were mere amanuenses who wrote what God
dictated that what they wrote did not in any sense of the word originate in their own
consciousness; nor that their style is simply the style of the Holy Spirit.

MHEHY » MR ERE R - MfREE (BE4E) BYARMER EIEFEE - i
R EREEEFEAE (B FRuafE FTEHATER -

To the contrary, they adopt a view which recognizes them as real authors and does full
justice to their personal share in the production of their writings.

LB A R o
Dynamic Inspiration.

(i) AR b R Rllaa - TEIBURER o —8 0 AREEE TAEURER o (B0
Girardeau ) » Rl 2 FI1FEHE HIE AR Bl AGHY B RER ©

The term “dynamic inspiration” is sometimes used to denote what we would call
“organic inspiration” (f.i. by Girardeau, Discussions of Theological Questions, p. 295),
but is employed here to designate the theory of inspiration that owes its inception to the
teachings of Schleiermacher.

(i) BEOCIME - IHmTE A EZEER () FES FERNTIE - —&
EE—fRVE B - ERSEEEEIDCR - BEHEMABERZHEE I -
HARRE ERYSTH -

This theory renounces the idea of a direct operation of the Holy Spirit on the production
of the books of the Bible, and substitutes for it a general inspiration of the writers, which
really amounts to nothing more than a spiritual illumination, differing only in degree

from the spiritual illumination of Christians in general.

(iii) ZEEEME - g - BRE VBB ANER » CerEE TR ER
e (BE - el > 23> HEE) SEESIEERE - CrgVEg) miEg
((BELEL) ERFRAFET) 2EA  BFEI R — SRR A E
i - HEE T — B L e mts - IR E BN E ST -

Strictly speaking, it eliminates the supernatural, transforms the idea of inspiration, and
transfers it from the intellectual to the moral sphere.The writers of the New Testament
(the OId Testament is not even taken into consideration) were holy men, who moved
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about in the presence of Jesus and lived in the sphere of revelation, which naturally had
a sanctifying influence on their character, thought, and speech.

(iv) BIEERY AT « TBURAY—RERES: - B2 DAV B —ME - B — RS -
AEF| AR - (EAREREE AR -

Says Ladd: “The general conception of inspiration is that of a divine influence coming
like a breath of wind, or some other fluid, into the soul of man, and producing there a
transformation.”(The Doctrine of Sacred Sciptures I, p. 468.)

Bannerman : Jii A& AFHVEC B ZEHE T A HAAST R EYLAE - R SRR iR AT L
T > SEH—E ARVEE PR ER MR - DABURE R B CHYEVE B i B R 2 Y 20 -
SHIECE MU EBE R ER - 4

Bannerman: In Schleiermacher,inspiration is “the natural, or at most the gracious,

agency of God illuminating the rational or the spiritual consciousness of a man, so that
out of the fullness of his own Christian understanding and feelings he may speak or

write the product of his own religious life and beliefs.”(Inspiration of the Scriptures, p.
142)

(V) EEESE e Y © (B28Y) FRE NERY » WA LA aYsEA SEERAY T EE -
This view is entirely subjective, makes the Bible a purely human product, and allows for
the possibility of errors in the Word of God.

(i) ERAEGHIERAY TR . ThREE AR - NEEEEE AR LE
TEZN M BMMRYELE - B e AEEBEMFERES N EWEURE AR

I o

Inspiration so conceived was a permanent characteristic of the writers, and in so far

naturally also influenced their writings, but was by no means a supernatural operation of

the Holy Spirit, which served to qualify the writers for the specific task of committing

the divine revelation to writing.

(vii) EHEY TRUR , EBEIEE - AR (L) WAEBURRVRE -

It terminated on the writers rather than on their writings.

(vii)ist "BUR, & TEA R BEEIEE - RN RE - EEE AR
PRI,

While it naturally influenced their writings, it did not affect them all in the same
measure.

(iX) (HB4K) BEA e Er » FRDEE R > A2 - IEH 1 T

TR, N TEBREEEMR . FER (FELL) WmEEURNVESCR AR c BRRET
(BEEX) MHEEZRRYE - Bl (EEAR) M -

On the one hand the Bible contains the highest truths, but on the other hand it is still

imperfect and fallible. This theory, which is also called the theory of spiritual insight or

spiritual intuition, certainly does not do justice to the Scriptural data on inspiration. It

robs the Bible of its supernatural character and destroys its infallibility.
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C. 7 BT o
Organic Inspiration.

() &1 - TEHEUR , At AT E > REBE AT T8RS 5 -
The term “organic inspiration” is also somewhat ambiguous, because some use it to
designate what is usually called “dynamic inspiration.”

(il) EREAR BN o TR E0REE DA A (BEKK) &
GHER » IWERIFEERHE R - N 2EMryE fEiss - St fIEZ
BN - ARG AR R AR T S B TR - W2 A E S MTRAE
HINME -

The term “organic” serves to stress the fact that God did not employ the writers of the
books of the Bible in a mechanical way, just as a writer wields a pen; did not whisper
into their ears the words which He wanted them to write; but acted upon them in an
organic way, in harmony with the laws of their own inner being.

(L) I 02 S R 0 = G 11 (/AN 42 == o 2 5 A IR SV 17311 il O 0
Ve > B A8 5 0 UL SR o M5 #5  BERE o ARy E
T IS - MRS E ST EIIRAS2 - A IS B Y
A HA R -

He used them just as they were, with their character and temperament, their gifts and
talents, their education and culture, their vocabulary, diction, and style.He illumined

their minds, prompted them to write, repressed the influence of sin on their literary
activity, and guided them in an organic way in the choice of their words and in the
expression of their thoughts.

(iv) e (B24E) WVBURER - IR R RaE (B e - ERE T
(B22%) MR W@y - EEEHY -

This view is clearly most in harmony with the representations of Scripture. It testifies to

the fact that the writers of the books of the Bible were not passive but active.

(V) TEEHYEESEIIZE - BB T - (FE IR T« B 114 - (BREEE)
(FIEES) @ (REAGE) BIEEZIEREIMFIEGS | HEYSUE -

In some cases they searched out beforehand the things of which they wrote, Luke 1:1-

4.The authors of the books of Samuel, Kings and Chronicles repeatedly refer to their

sources.

(Vi) SeHIE » — G R BT
The message of the prophets are generally determined by historical circumstances.

(vii) FryFEE AP ER TR (B Fla > ZEEFHEIEES) -

The New Testament Epistles also have an occasional character.

(viii) FFRAVFE B A MY ASEE - 40 ¢ FRELR R ((5Ff%) 32~ 51/m) » i
B Ekm el b EfEsf ((Gim) 48~ 1165 ) % -

The psalmists often sing of their own experiences, of sin and forgiveness, 3 Ps. 32 and
51, of surrounding dangers and gracious deliverances, &F Ps. 48 and 116.
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(iX) B FEHA B CHVER - (EELL) Aeg NBURRIN S S 57 - AR
HPSHEAL § A LAB AR > Ay (ELIEE ) AIraER
so TUHYEmET AL IR EY -

Each one of the writers has his own style.Alongside of the sublime poetry and poetical
language of poets and prophets, we have the common prose of the historians; alongside
of the pure Hebrew of Isaiah, the Aramaic-tinted Hebrew of Daniel; and alongside the
dialectic style of Paul, the simple language of John.

() & AHYFFIE - PR AR IR R e~ 7 AR A By SV ENES -
The writers put on their literary productions their own personal stamp and the stamp of
their times.

(xi) &53m - AL (BE&L) BVREEDE - BN S B ORHY - BR8L{E R R
FMHTER - M ABURHY TAESR IS M - oA i BRI E 1 - e
FAEERE TEUR @ 5IEMF - HiAHEEEUR (L) 356 -

Thus the Bible itself testifies to the fact that it was not mechanically inspired.The Holy
Spirit used the writers as He Himself had formed them for their task, without in any way
suppressing their personality.He qualified them and guided them, and thus inspired the
books of Scripture organically.

2. 7 P -
THE EXTENT OF INSPIRATION.

a. ML ZXBT o
Partial Inspiration.

() ZE+/\ 40 B AR BV F RV B HVRECORE © EIRA ABULHEN -
FEAPERS B2 152 FEA0E TP A PR L R A -

Influence of 18™ century Deism and Rationalism: lax views of inspiration were
zealously propagated.Ready acceptance in the theological world.Some adherents in the
Churches.

(ii) Le Clerc  JRAUZHURESRAVALAN » AR RIPREEFE - AL Rl BT
EHERAR o ety (BEEE) TIRZESLAVEN AN B2 BORHY o M EEAEIAYER

MR —TEEEN R - —EESE ] (FE 0 EEE - BEC BT Ayt -
filwe R e FIMMH ZBOR RIR P P2 BonaIieeE (GRE © B NEREMITR T
EHIEEE) -

Le Clerc, who was originally a Reformed theologian, but later on became an Arminian
professor at Amsterdam, denied the inspiration of many of the historical portions of
Scripture, resolved that of the apostles into a sort of spiritual enlightenment and a
strengthening of the faculties of the soul, and limited that of the prophets to the time
when they received their revelations.

(TEAIEBRAG » RS —fieEiEZ TR EUR o - PSSR E —EEE LAY

PEEGEBOR o RILAGR TBURKYAR EIRERE 5 - P i (BEE) el o iiE
SEECEE T P ERTE R AGEE L H M - NIER e &R - &
FOEE - BREAHASIHZOERRE » (FREIASERURAIEE L - NIEAFH
TEERITZEORHY BN > A2
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From his time on it became quite common for theologians, who desired to maintain the
doctrine of inspiration, at least in some sense of the word, to speak of degrees of
inspiration.They distinguished between the doctrinal and the historical portions of
Scripture, and regarded the former, containing essential truths, with which the writers
were made acquainted by revelation, as plenarily inspired; and the latter, containing non-
essential truths, of which the writers had knowledge apart from revelation, as only
partially inspired, and as marred by inaccuracies and mistakes.

(iv)— S ot 2 HME E 28 e 2 A E 2ARER THy
BT g o (BEEE) MIFEEA — B BRSNS 1E » Sl PReS TR -
Fly ~ Fir ~ FIRERAVE EIUSE - A AR R M A (R SRRV E B
AISERY RGN -

There were also theologians even more completely under the influence of Rationalism,
who accepted a partial inspiration devoid of supernaturalism.The writers of the Bible
simply enjoyed a special spiritual enlightenment and guidance, which offered no
guarantee against all kinds of historical, chronological, archaeological, and scientific
mistakes, but did make the writers reliable witnesses in moral and spiritual matters.

(V)EB D BURERHHER R 2 [ - MDA - ARGl RBURIRN 557
S ALl HA CRELL) ZBORN - ALal LA NRIVEEER Ry
FHERHAA T8 EEl, 2R -

Among those who adopt a partial inspiration of Scripture there is no unanimity

whatsoever.Some would limit inspiration to doctrinal matters, others to the New
Testament, others to the words of Jesus, and still others to the Sermon on the Mount.

REMTELLE SRS - IR EEY SR A - AT
— HBZ thFE - Aemill—hiA » SRR EAMIY (B2EE) -

This shows as clearly as anything can that the theory is purely subjective, and lacks all
objective basis. The moment one accepts it in any one of its forms one has virtually lost
one’s Bible.

(viYETEERVHEH] - IRIZ (BE&L) 0VER @ 28 (BK) Z2EURN - BAE - EX
= a0 eiIE  REE - EEGE > WEEEBENSE TEK - HILHEZ
FEEZL 5 (he graphe, Scripture ) - 5| FEGEEEEMIEGEEUEATER 7 » BET [T
EAHYEE  SEE B EC -
According to the Bible inspiration extends equally to all parts of the Word of God.The
Law and the historical books, the Psalms and the Prophets, the Gospels and the Epistles
— they were all written under the guidance of the Holy Spirit, and are therefore all in the
same measure he graphe.An appeal to any part of it, is an appeal to the Word of God,
and therefore to God Himself.

(Vi)IEA R ITHEINVESTE - PrREEIVE(EEL (B84Y) MHEEIER - 1 (L) EFEHE
RS AR CEE IR Ry B2 BORHY - S RERIERY - (fF51&3) 11 Pet. 3: 15,16 -
This is indicated in various ways. The Epistles of Paul are placed on a level with the
writings of the Old Testament, which are clearly regarded as inspired and authoritative
by Jesus and the apostles, Il Pet. 3: 15, 16.

(VilIRFVEER © CirsyEE) S5IHT (BY) N_+1% » BAEESECHEEl sy
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B RLEA AL R e BN R R ATE ) o

It should be noted that the New Testament contains quotations from twenty-five Old
Testament books, and among these are several of a historical character, which in the
estimation of some are least, if at all, inspired.

(i) EHCERE M CGirdyEeas) mEEFRER - (BLY) B—&HE & L, (8
28) » RIELEAE _EAr BIRERK -

The Lord Himself and the New Testament writers evidently regarded each one of these
books as a part of he graphe, and ascribed to them divine authority.

(x) CHrEyEEEL) ALeih )75 |12 BrBE4UEE L » 18 L EE A i Ry e (R AR S
JEUMERY -

Several collective quotations, or catenae of quotations (quotations gathered from several
books) are all advanced as equally authoritative to prove the same point.

z& Rom. 3:10-18
A& Heb. 1:5-13; 2:12, 13

(xi) (EE4K) BoR i EmE NGRS E © EREEY » (B EREE
HTH A PR 25— - (BE4E) AThy=El - aafEED - ekt s
B EfZALES— &0 Z2RE (L) By BERE e b
BB AR HEROE - IR ANRERIERE - ek ERIEAED

We cannot explain the interpenetration of the divine and the human factors in Scripture,
any more than we can explain that of the two natures in Christ.Scripture presents itself to
us as an organic whole, consisting of several parts, that are interrelated in various ways,
and that find their unity in the central, all-controlling, and progressively unfolding,
thought of God reaching out to man, in order to redeem him from sin and to bestow
upon him the blessings of eternal salvation.

LI RER » EAsayAER (| ) RANKRZR (BH) By S EE -
A () HRE RAAOEE - R AB AT - R  EEMEHEER - (L)
= PR EEEIR 2 ARYES - AR BB E B R4 2 R EARE - )

And therefore we should not ask where the divine ends and the human begins, nor where
the human ends and the divine begins.Scripture is in its entirety both the Word of God

and the word of man.

Thought Inspiration.

HibdeE (LK) BUnE  BUTLE2NMEERIA - fiEEE () BUR
amlERE—  IREFENEEZE®R  MAEEEFEHR -

Some who would defend the doctrine of inspiration against its complete denial, are of
the opinion that the advocates of the doctrine should retrench somewhat, and speak of
thought — rather than of word — inspiration.

firffIEe Ry (EEEL) (FERV SRR - B8 ERyF R AR FE B B -
WA RHE LS [E -
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The thoughts, they say, were evidently divinely inspired, but the words in which they are
clothed were freely chosen by the human authors, and that without any divine guidance.

M Rk ol e (BE4E) RHIRBURIVEE - FRFIEGRAE (B2aK) &Ry
IR g B THERR

In that way they consider it possible to satisfy the requirements of the Biblical teaching

respecting inspiration, and at the same time account for the imperfections and errors that

are found in Scripture.

A (aeE) « BAEZEURIM A ZBorEsi- A~ 2 (an anomaly) » 2 A
FESRAY o

ok

CRITIQUE (Berkhof): But such an inspiration of thoughts without words is an anomaly,
and is really inconceivable.

B BTG - RE -

Thoughts are formulated and expressed in words.

Girardeau: TEHERY BN ATEEE S 706 - o BN EEEEZEEGS - FIfhnE
AR - TSI EAERY - EEEE - SEHTF - 4

Girardeau correctly remarks: “Accurate thought cannot be disjoined from
language.Words are its vehicles both subjectively and objectively.When we think
accurately and precisely, we think in words.To give the thought therefore, is to give the
words.”(Discussions of Theological Questions, p. 324 1.)

Orr: 32 "52 280K (plenary inspiration) - M-AFREA "2 57BUR, —a - il
Hin - TIRFHUR g RE T IEENEZENES - RETERE THIRVEDE © BUrHIE
MEFEEEEMES - MATHEES () AIRfEERE @ 2B LwivED -

And Dr. Orr, who would himself rather speak of plenary than of verbal inspiration,
admits that the latter name expresses a true and important idea, where it “opposes the
theory that revelation and inspiration have regard only to thoughts and ideas, while the
language in which these ideas are clothed is left to the unaided faculty of the sacred
penman.”

3 Orr 3+ T RRREDRIBBETFRY - #ERE - HAEBOR - WIRNZE BT > 2
EMERET BTN S (F) IR EREINESHENERS - 4
Moreover, he says: “Thought of necessity takes shape and is expressed in words.If there
is inspiration at all, it must penetrate words as well as thought, must mould the
expression, and make the language employed the living medium of the idea to be
conveyed.”(Rev. and Insp., p. 209.)

IR (EERR) BREERE  BHFEEZBORIY -
As we shall point out in the sequel, Scripture clearly teaches the inspiration of the words
of Scripture.

iR F R BRGT o
Verbal Inspiration.

AL NHEERA (B4E) & Loty » o2& 7B RS M MEBUR Iy ENS: -
REEARZEFEOR > JoEise 28R » MfEA TEeon, —
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There are some who believe in the inspiration of every part of the Bible, but would
rather not speak of verbal inspiration, because this is apt to suggest the mechanical idea
that God dictated what the secondary authors wrote.(Cf. Orr, Revelation and Inspiration,
p. 209.)They would prefer to use the term “plenary inspiration.”

A NERERRFEHORIVELS - RN EEERA (L) EEURY -
Others, however, reject the idea of verbal inspiration altogether, because they do not
believe in any plenary inspiration.

BRI FRPIEATEEE © (B4R ) 10— 2 /ERRER 2

It may be well therefore to call particular attention to the Scriptural data on this point.

(i) (EE4R) HEFEESEAY{EE - References to verbal communications.

JEEPY 1 R SR B (m R PR S

H3 4% ;

H6:1>7:1-81>10:1>12:1;

F11:1> 4:1-6:1-~24-7:22~28>8:1-11:1

The Pentateuch repeatedly refers to verbal communications of the Lord.The expressions,
“The Lord said unto Moses” and “The Lord spoke unto Moses,” serve so frequently to

introduce a written message, that they almost have the force of a formula, Ex. 3 and 4;
Ex. 6:1; 7:1; 8:1; 10:1; 12:1; Lev. 1:1; 4:1; 6:1, 24, 7:22, 28; 8:1; 11:1

A EEEPEE - BE R o [EIRRH > _EARAYEE SRR EIAYE on -

The Lord certainly did not speak to Moses without words.The word of the Lord
repeatedly came to Joshua in the same way.

= Jos. 1:1; 4:1; 6:2; 8:1

(i) JeknffixnE (CERRE]) Mr1EE By B CavEs -
Prophets are conscious of bringing the very words of the Lord.
The prophets were conscious of the fact that the Lord spoke through them.

£1:2-

Isaiah begins his prophecy with the words: “Hear, O heavens, and give ear, O earth, for
Jehovah hath spoken,” 1:2;

FHRFIZEA LGSR 5 5 -
and he and other prophets constantly use the well known prophetic formulae, “Thus
saith the Lord” and, “Hear the word of the Lord.”

HE 1:9
Jeremiah even says: “Then Jehovah put forth His hand, and touched my mouth; and
Jehovah said unto me, Behold, I have put my words in thy mouth,” 1:9.

4% 3:4,10, 11

In Ezekiel we read: “Son of man, go, get thee unto the house of Israel, and speak with

my words unto them. ...Son of man, all my words that I shall speak unto thee receive in
thy heart, and hear with thine ears.And go, get thee to them of the captivity, unto the
children of thy people, and speak unto them, and tell them, Thus saith the Lord Jehovah,”
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3:4, 10, 11.

AEAAHE -

It is not necessary to multiply the examples.

(i) {EAEMRRE (B HI5E > AMtME THIE - & BRI -
The apostles speak of the words of the Old Testament and of their own words as the
words of God.

ORERHAER © HPRSaHYEE - EDIEEERTY (FE) By - MR 2:13 -

TREEERE © VB AL - MR 13:3 -

Paul explicitly says that he gives instructions, not in words of his own choosing, but in
Spirit-taught words, | Cor. 2:13, and claims that Christ is speaking in him, 11 Cor. 13:3.

HEARESIH (BEIEEL) AEE - AR AESER ALY - sl EwivaEs -
SV ENEEFERAY o Ak 1:5#E 0 2:11-13 5 3:7 > 44~ 5~ 7 8:8> 10:15-17

And in the Epistle to the Hebrews several words of the Old Testament are quoted, not as
words of some human author, but as words of God, or of the Holy Spirit.Heb. 1:5 ff.;
2:11-13; 3:7; 4:4, 5, 7; 8:8; 10:15-17.

(iv) (E—{E=FAYEmEs - Arguments based on a single word.

HREREA OrEEAIF A (BEEVEERE) —(EF AR SRt FIHYEmEL - 49 John 10:35 5 K
Matt. 222:43-45 ; fjj1 Gal. 3:16 -

There are three cases in which Jesus and Paul base a whole argument on the use of a
single word of the Old Testament.

ke (EA R Ry (BR4E) P ERIHIF BNy - SEREEREY - (i (]
HEEE R ERARER - A FIRERERDZ AR AR -

In doing this they give clear evidence of the fact that they regard the separate words as
inspired and infallible, and that the readers share their conviction.If this were not the
case, they would not have been able to consider their arguments as conclusive.

D. s (F5) BT @ awE
Attempts to Discredit the Doctrine of Inspiration.

Lag(Fg) i AN ELe (HRHR) -
THEY WHO DEFEND IT ARE REASONING INA CIRCLE.

2. Bk R G KE (FE) BT RE -
JESUS DID NOT TEACH THE DOCTRINE OF INSPIRATION,

3. (FE) chi % » BB THETFER o
THE PHENOMENA OF SCRIPTURE CONTRADICT THE DOCTRINE OF
INSPIRATION.

A A dy (FH) R* o FLRFIEARRGE
THE DOCTRINE OF INSPIRATION APPLIES ONLY TO THE AUTOGRAPH,
AND THEREFORE HAS NO REAL PRACTICAL VALUE.
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E.# (FE) Birhi®e
Objections to the Doctrine of Inspiration.

LB B - R o
GENERAL NATURE OF THE OBJECTIONS.

2. ¥3pE B Reh- P v o
GENERAL REMARKS ON THE OBJECTIONS RAISED.

Fo(%E) i -
The Perfections of Scripture.

5|= - Introduction.

BEAEEAEIER (L) -

The Reformation naturally brought the doctrine of Scripture to the foreground.

a v vl RARN (REF) & (FE) PREH > T REEL -
Middle Ages: Apostolic Tradition (fiction): Same Level as Bible, Equally
Authoritative,

BE L =@t (BEK) -
In Practice: Superior to Bible.

During the Middle Ages the fiction of an apostolic tradition, which was supposed to
have comedown in oral form from the days of the apostles gradually crystallized and
secured a firm hold on the Church.This tradition was placed on a level with the Bible as
an authoritative source of theological knowledge, and in practice was often treated as
superior to the Bible.It was regarded as the necessary warrant for the authority of the
Bible, and as the indispensable guide for the interpretation of Scripture.

b.aRfXike RIIFNT(FH) .
Church of Rome: Above both Scripture and Tradition.

Moreover, the hierarchical Church of Rome, with its claim to infallibility, placed itself
above them both.It posed as the only body which could determine infallibly what was,
and what was not, apostolic tradition, and which could give an infallible interpretation of
Scripture.Great emphasis was placed on the fact that the Bible owes its origin to the
Church, and stands in constant need of testimony of the Church.

CRE%EL I AIKLKBERGFE - Fr (Fg) |
(L) BHEN - (LX) WEM - hH#EE+TEHL5EM -
Reformers: Catholic Doctrine Leads to Errors. Back to the Bible!

Scripture’s Self-Attestation; Perfections of Scripture.
Doctrine of Perfections (Attributes) of Scripture = Systematized in 17" Century.

The Reformers clearly saw that this position of the Church of Rome was the fruitful
source of many errors, and therefore felt that it was incumbent on them to call the people
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back to the Bible, which had been greatly neglected, and to stress its autopistia.To offset
the errors of Rome they deemed it necessary to develop the doctrine of the perfections of
Scripture.They themselves did not yet include a systematic presentation of this in their
works, but their successors did.It occupies a very important place in the writings of
Musculus, Zanchius, Polanus, Junius, and others.We conclude our study of the
principium cognoscendi externum with a brief discussion of the perfections of Scripture.

L AFg) (Bl Fh) g -
THE DIVINE AUTHORITY OF SCRIPTURE.

AaRPIK FFEFLD - BRKEHRR (1K AFHK)-
General Acceptance until Rationalism/Enlightenment.

The divine authority of Scripture was greatly accepted until the chill winds of
Rationalism swept over Europe and caused the enthusiasm of faith to go down to the
freezing point.This means that in the days of the Reformation the Church of Rome as
well as the Churches that parted company with it, ascribed divine authority to Scripture.

b. % i et AFAHKL Ful (T B2 AP R -

Catholics and Protestants Disagree on Nature and Ground of Scripture’s Authority.

REZEAGHATE, (EEK) ZBHEE - WIEERL

Zrgth (FE4L) HHE (L) FEAG -

Catholicism Increasingly Deny Scripture’s Self-Attestation, Inherent Authority.
Church Precedes Scripture; Scripture Needs Church.

But in spite of the fact that the Roman Catholics and Protestants had the principle of
authority in common, they were not altogether agreed as to the nature of this

authority. There was a very difference of opinion with respect to the ground on which it
rests.On the part of Rome there was an ever-increasing denial of the autopistia of
Scripture, that is, of its inherent authority.It maintained that the Church temporarily and
logically precedes Scripture, and therefore does not owe its existence to Scripture, but
exists in and by itself, that is, through Christ or the indwelling Spirit of God.Scripture
rather owes its existence to the Church, and is now further acknowledge, preserved,
interpreted, and defended by it.Without the Church there is no Scripture, but without
Scripture there is still a Church.

CREFKHE (FR) 2R -KE2ZAH 2 ARE (FE) 218K -
Reformers: Scripture’s Self-Attestation.
Role of Church’s Testimony: Not Final Ground for Accepting Scripture.

HlE (2L > SEEE (B4 B T -
Believe the Bible for Its Own Sake.

Over against this position of Rome, the Reformers emphasized the autopistia of
Scripture, the doctrine that Scripture has authority in and of itself as the inspired Word
of God.They did not hesitate to ascribe great importance to the testimony of the Church
to Scripture as a motivum credibilitatis, but refused to regard this testimony of the
Church as the final ground for the acceptance of Scripture.They firmly maintained the
position that the Bible must be believed for its own sake.lIt is the inspired Word of God
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and therefore addresses man with divine authority. The Church can and should
acknowledge the Bible for what it is, but can in no sense of the word make it what it
is.The Protestant principle is, says Thornwell, “that the truths of the Bible authenticate
themselves as divine by their own light.”’(Collected Wrtitings, 1, p. 49.)

AT R AERMEN (FE) B3P RLHR
17" Century Protestant Dispute re. Authority of Scripture.

(EE&E) E—E e a A FIRERIRERL ?

T EAEEE s - P (Formal) » ‘B8 E (Material ) -
Is Every Part of Scripture Equally Authoritative?
Word of God in FORMAL and MATERIAL Sense.

In Protestant circles, however, a dispute arose in the seventeenth century respecting the
authority of Scripture.While Scripture as a whole was recognized as the only and
sufficient rule of faith and practice, the question was raised, whether every part of it
should be regarded as authoritative.In seeking an answer to this question it became
evident that it was necessary to distinguish between the Word of God in a formal and in
a material sense, and between an auctoritas historica and an auctoritas normativa.

AFE) LIt B foiv s FR o
Scripture’s Historical Authority and Normative Significance.

Scripture has first of all historical authority, that is, it is a true and absolutely reliable
record, and as such is entitled to a believing acceptance of all that it contains.But in
addition to that it also has normative significance, as a rule of life and conduct, and as
such demands absolute subjection on the part of man.

AFE) hA RIL G 5 ERED
How Far Does Normative value Belong to Separate Parts of Scripture?

(BEEE) AREAEER] - a8 RETHEO AR -

Bible Makes Its Own Distinctions. Reformed: No Hard and Fast Rules.

And in connection with this the difficult question arose, in how far the normative value
that is ascribed to Scripture as a whole also belongs to its separate parts.Do the historical
parts of the Bible, do the laws of Moses, and do the words of the speakers that are
introduced in Scripture have normative significance for us?Happily, we need not grope
about entirely in the dark here, for the Bible itself teaches us to make distinctions with
respect to this point.It does not demand that we keep every one of the precepts which it
contains.It disapproves of some and calls attention to the temporary character of
others.Reformed theologians never attempted to lay down hard and fast rules by which
we can be governed in this matter.

Heppe gives some examples of the manner in which they dealt with the
matter.(Dogmatik der evangelic-reformirten Kirche, p. 22 ff.) Voetius says that absolute
normative significance must be ascribed to the words and works (a) of God, (b) of Christ
as God and man, and (c) of the angels.Moreover, he regards those words of the prophets
and of the apostles as normative, in which they as public teachers, orally or in writing,
edify the Church.He ascribes normative authority to their deeds only when they are
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approved by Scripture.On the other hand, he does not regard all the words of Job as
normative, nor the words of the friends of Job.Others explicitly exclude the words of the
devils and of wicked persons.Voetius holds that the writings of the Old Testament are
just as normative as those of the New Testament.(Catechisatie I., p. 71 ff.)Grosheide
calls attention to the fact that absolute normative significance must be ascribed to those
statements or commands of God which are clearly intended for all ages, and to all
positive statements of an ethical or dogmatical character;but that no such authority can
be ascribed to the words of Satan, of wicked persons, or even of the pious, except when
they are clearly speaking in the name of God or make statements that are fully in
harmony with the moral law; not to purely historical narratives pertaining to the things
of every day life.(Schritgezag p. 28.)

In general it will not be difficult to determine, whether a certain part of Scripture has
normative value for us. Yet there are cases in which the decision is not easy.lIt is not
always possible to say, whether a certain Scriptural precept, which was clearly
normative for the original readers, still has normative significance for us.On the whole it
is well to bear in mind that the Bible is not exactly a code of laws, and is far more
interested in the inculcation of principles than in the regulation of life by specific
precepts.Even the laws of Moses and the history of Israel as the Old Testament people of
God embody principles of permanent validity.Sometimes we may come to the
conclusion that, while certain laws no more apply in the exact form in which they were
cast, yet their underlying principle is just as binding today as it ever was.In dubious
cases we shall have to be guided to a great extent by the analogy of Scripture and by the
moral law.

g RAHEF ((FE) TEGWERF > L2RER IR E Bl jef o
Modern Theology: Bible Has Little Normative Significance:
Schleiermacher and Ritschl.

In modern liberal theology very little remains of the normative significance of the
Bible.Schleiermacher denied the normative character of the Old Testament altogether,
and regarded only the New Testament as a norm for the Church.And he ascribed this
significance to the New Testament, not on account of its supernatural inspiration, for he
did not believe in this, but because he saw in it the record of the religious experience of
men, who, as the immediate associates of Jesus, enjoyed a special measure of spiritual
illumination.

Ritschl did not ascribe normative significance even to the New Testament, but saw in it
only a valuable historical record of the beginnings of Christianity, and in no sense of the
word a rule of faith.He felt free to reject all those elements which did not harmonize
with the postulates of his own system and had no real value for the revelation in Christ
as the real founder of the Kingdom of God, nor for the Christian life, as he conceived of
it.

In general it may be said that these two men determined the attitude which modern
liberal theology assumes with reference to the Word of God.

h g e tshd o v 0F AN § > 7 L
(BELVEEER) BT A SR AR (R -
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(EQVEERL) 2 ERBURy » [ERERER AR » A EGHEETRE -
Present Day Dispensationalists.
Opposed to Liberalism; But Old Testament Not Normative.

Old Testament = Inspired, but Normative for the Jews, not for NT Believers.

Strange to say, some present day Dispensationalists, whoare strongly opposed to all
Liberalism, also maintain that the Old Testament is not normative for us.They fully
recognize the inspiration of the Old Testament, and consider it to be normative for the
Jews, but nor for New Testament believers.

Cook expresses himself very clearly on this point, when he says that “in all the Old
Testament there is not a sentence that applies to the Christian as a Rule of Faith and
Practice — not a single command that is binding on him, as there is not a single promise
there given him at first hand, except what is included in the broad flow of the plan of
Redemption as there taught in symbol and prophecy.”(God s Book Speaking for Itself, p.
32)

2. (BE) chd JE i o
THE NECESSITY OF SCRIPTURE.

A XAFINKRR(FE) RGHFR - KE1Lp AL@eh)|
Catholics Cannot Acknowledge Scripture’s Absolute Necessity: The Church Is Self-
Attesting.

PG /HE R B ABE R (L) -

(B4 ) mEFrg |
The Church Needs Tradition; the Church Doesn’t Really Need Scripture.
The Bible Needs the Church!

Because the Church of Rome proceeds on the assumption that the Church takes
precedence over Scripture, it cannot very well acknowledge the absolute necessity of the
latter. The Church, which derives its life from the Holy Spirit, is self-sufficient and
therefore autopistos.While it does need tradition, it does not really need Scripture, no
matter how useful this may be as a norm.The Lord referred those to whom He brought
His doctrine, not to a book, but to the living voice of His apostles and of the Church.“He
who heareth you,” He said to the apostles, “heareth me.”Moreover, nearly twenty years
elapsed after the ascension of Christ before a single book of the New Testament came
into existence, and during all that time an appeal to the New Testament was naturally out
of the question.According to Rome it is far more correct to say that the Bible needs the
Church than that the Church has need of the Bible.

b. 3 HHRLIEIF I FRETLERE -
Early Mystical Sects: Montanists, Cathari.

The denial of the necessity of Scripture, however, was not limited to the Church of

Rome.Even in the early Church some of the mystical sects, such as the Montanists and
the Cathari regarded the Bible as quite superfluous.
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CLtaAd €k f ARERFTRR* 4 (E‘_’{{_) o
16th Century Anabaptists: Inner Word at Expense of External Word.

(L) A AEIRE EWHYE - R TR - i - SErY (EZERY) 4] -
HIE FrrrYeh B EAE (S iE’J{EEP”\bH
The Bible Is Not True Word of God, Only a Testimony, Description, Dead/Important
Letter.
True Word of God Is Spoken by Holy Spirit in Hearts of Believers.

And in the days of the Reformation the Anabaptists and the Libertines of Geneva were
of the same opinion.The Anabaptists especially exalted the inner word at the expense of
the external. They did not regard the Bible as the true Word of God, but only as a
testimony, a description, a dead and thoroughly impotent letter.In their estimation the
real and true Word of God was spoken by the Holy Spirit in the hearts of God’s people.

d s x & - (FH) AFRFHRFLF (BE) 553 F 7 gLehdd o

Schleiermacher.Scripture = Supreme/Authoritative Expressmn of Church’s
Religious Life.

ERHAHEN—CEL - MEEAEENERRL - 2% () BE - &
% o

Prevalent View in Modern Liberal Theology.Theology Drawn from Christian
Consciousness, Informed by (Secular) Science and Philosophy.

XX

Schleiermacher also taught that Scripture was produced by the Church, and is simply the
supreme, and therefore also authoritative, expression of its religious life. This may be
said to be the prevalent view in modern Liberalism, which draws for its theology far
more on the Christian consciousness, informed by the current teachings of science and
philosophy, than on the Bible as the Word of God.

e ZHHE (FE) LA BRI 1k Eihiko
Reformers: Necessity of Scripture => Roman Catholicism, Anabaptists.

HEFEAREEEERE - What It Does Not Say.

When the Reformers defended the necessity of Scripture over against Rome and the
Anabaptists, they did not deny that the Church existed before Moses’ day, nor that the
New Testament Church was in existence long before there was a canon of the New
Testament.Neither did they defend the position that Scripture was absolutely necessary,
in the sense that God could not have made man acquainted with the way of salvation in
some other way.

f‘r&i_ﬁ. (_f*') m:J.,?r’:"Pm]—Lﬁo
Reformers: What Does It Say.

FRHIEER ¢ BRI EREIRET -
God’s Pleasure to Make Word the Seed of the Church.

BORHIRES M » BOBRESE - BOBIF R /A T -
Historical Character of Revelation, History of Redemption, Redemptive Acts = Written
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Down.

They considered Scripture to be necessary in virtue of the good pleasure of God to make
the Word the seed of the Church.Even before the time of Moses the unwritten word
served that purpose.And the New Testament did not come into existence apart from the
spoken word of Jesus and the apostles.As long as these witnesses of the facts of
redemption lived, there was little need of a written word, but when they fell away, this
changed at once.The historical character of God’s revelation, the history of redemption,
and the redemptive facts which did not admit of repetition, and were yet of the greatest
significance for all coming generations, made it necessary to commit God’s special
revelation to writing.

9. (FH5) 3| fe iy ¥4 . 5 - Scripture Is Necessary to End of Time.

From that point of view Scripture remains necessary to the very end of time.In this sense
of the word Reformed theology has always defended the necessity of Scripture.

h. = % - Karl Barth.

Even Barth, who does not share the Reformed conception of the Bible as the infallible
Word of God, feels constrained to defend its necessity as a witness to the divine
revelation.

3. (%) ot .
THE PERSPICUITY OF SCRIPTURE. (167 F )

aXAF(FE) AFE LA RERBE cREWIE G o
Roman Catholicism: Bible Is Obscure, Needs Interpretation Badly, Even in Faith
and Practice.

(BE4E) SAHEW (=f—8  BlRRNEE) B -
IR © BB Rt - (H5RE) 35 - )
EREREH) (FEEE) 205 - Al REEE SRRy L% -
Bible Contains Deep Mysteries (Trinity, Incarnation, etc.) — liable to be misunderstood.
Infallible Interpretation = Needed, = Supplied by the Church.(Il Peter 3.)
Without Church’s Teaching, Cannot Reach Unity in Interpretation.

In the estimation of Rome the Bible is obscure, and is badly in need of interpretation
even in matters of faith and practice.It contains deep mysteries, such as the doctrine of
the Trinity, of the incarnation, and others, and is often so obscure that it is liable to be
misunderstood.For that reason an infallible interpretation is needed, and this is supplied
by the Church.Peter says distinctly that some parts of the Bible are hard to understand,
and the experience of centuries proves conclusively that, without the infallible
interpretation of the Church, it is impossible to reach the desired unity in the
interpretation of Scripture.

b.x#xd ((FH) dujarit o TARP !
Reformers: Perspicuity (Clarity) of Scripture.Qualifications:

[1] (BE2&%) Bt - There are mysteries.
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[2] ik (EE4E) ERMEAF "R, (R80 BEERY) R -

Interpreter should use “scientific” exegesis.
[3] AAVEERY - ZHEEEEEEHH:HE - Man needs Spirit’s enlightenment for salvation.

Over against this position of the Roman Catholic Church the Reformers stressed the
perspicuity of Scripture.They did not intend to deny that there are mysteries in the Bible
which transcend human reason, but freely admitted this.Neither did they claim such
clarity for Scripture that the interpreter can well dispense with scientific exegesis.As a
matter of fact, they engaged in exegetical labors far more than the votaries of
Rome.Moreover, they did not even assert that the way of salvation is so clearly revealed
in Scripture that every man, whether he be enlightened by the Holy Spirit or not, and
whether or not he be deeply interested in the way of salvation, can easily understand it.

CRFRE (B R) e
Reformers: Perspicuity of Scripture.What It Does Say:

NSRRI © sREIERKIYA » I EEEERYS [ - ErDUEEHY -
Knowledge Needed for Salvation — Earnest Man Can Know It(w/ Holy Spirit’s
guidance).

Their contention was simply that the knowledge necessary unto salvation, though not
equally clear on every page of Scripture, is yet conveyed to man throughout the Bible in
such a simple and comprehensible form that one who is earnestly seeking salvation can,
under the guidance of the Holy Spirit, by reading and studying the Bible, easily obtain
for himself the necessary knowledge, and does not need the aid and guidance of the
Church and of a separate priesthood.

KE R TR ALF o
Still Need Interpretations of the Church/Preaching.

AR (EK) HOEMEEMY © FIATARE - B8 LHE -
(BE4E) ZRPTARY AL -

But Scripture Points to Its Own Perspicuity: Lamp, Light.
Scripture is addressed to all people.

Naturally, they did not mean to minimize the importance of the interpretations of the
Church in the preaching of the Word. They pointed out that Scripture itself testifies to its
perspicuity, where it is declared to be a lamp unto our feet, and a light unto our path.The
prophets and the apostles, and even Jesus Himself, address their messages to all the
people, and never treat them as minors who are not able to understand the truth.The
people are even declared to be able to judge and to understand, | Cor. 2:15; 10:15; | John
2:20.

AFE) 1R () o & Fege > & (Ba) Gt - nEfRE
The Bible Interprets Itself.

The Analogy of Faith, or Analogy of Scripture

Scripture Interprets Scripture.

Because of its perspicuity the Bible can even be said to be self-interpretive.The
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Reformers had this in mind, when they spoke of an interpretatio secundum analogiam
fidei or Scripturae, and laid down the great principle, Scriptura Scripturae
interpres.They did not regard the special task of the Church in the interpretation of the
Bible as superfluous, but explicitly recognized the duty of the Church in this
respect.Hence they spoke of the potestas doctrinae of the Church.

4, (TE) thakh (B %ndg) o
THE SUFFICIENCY OF SCRIPTURE.

a XAFHERR (FE) I3 B4 -
Catholicism and Anabaptists: Scripture Is Insufficient.

EJEIR ¢ NAEZE » TRFIRRIOR o = 48%HAY -

e (fipkg (B2eK)) @ AEE -

Anabaptists: Inner Light, “Special Revelations” = Absolutely Needed.
Ministry (preaching) of the Word = Scarcely Important.

Neither Rome nor the Anabaptists regarded the Bible as sufficient. The latter had a low
opinion of Scripture, and asserted the absolute necessity of the inner light and of all
kinds of special revelations.They attached very little importance to the ministry of the
Word.One of their pet slogans was, “The letter killeth, but the Spirit maketh alive.”

b. x ik :vr BBRIFL > Frd e @ (I (FE)-
Catholicism: Absolute Necessity of Oral Tradition to Complement Written Word.

FERG LR EELR - NAER > 1A AR HEEA -

Oral Tradition: Not Clearly Defined. No Consensus; no norm for distinguishing it.

From the time of the Middle Ages Rome maintained the absolute necessity of oral
tradition as a complement to the written word.This tradition was not always clearly
defined.The term originally covered oral teachings and customs of apostolic origin.But
in the measure in which the Church moved farther and farther away from the apostolic
age, it became increasingly difficult to determine, whether certain teachings really came
down from the apostles.Hence it became necessary to define the characteristics of what
might truly be regarded as apostolic tradition.An attempt at this was made in the rule of
Vincentius Lerinensis, who declared that to be apostolic which was believed everywhere,
always, and by all (ubique, simper, et ab omnibus, creditum est).Real apostolic tradition
could therefore be recognized by the fact that it was believed everywhere, at all times,
and by the whole Church.This definition was adopted by all later Roman Catholic
theologians, though in actual practice it was modified.It was very difficult to determine,
whether a certain truth was always believed, and therefore the question gradually took
on the more contemporaneous form, whether such a truth is at any particular time
generally believed.The antiquity of the truth was sacrificed to its universality, and the
really important question was ignored.It was tantamount to saying that it could not be
determined, whether a certain teaching actually came down from the apostles.But even
so a formidable difficulty remained.In seeking an answer to the question who was to
pass on this question of universality, it was held that the Church in general could not do
this, but only the ecclesia docens, the bishops in their councils.This is still the position
of the Old Catholic Church.But even this position proved untenable.The question arose,
When are the bishops infallible in determining the nature of a tradition, always, or only
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when they are met in council?And if they can give infallible decisions only when they
have come together, must their vote be unanimous or is a majority sufficient to lend
weight to their decision?And if a majority is sufficient, how great must this be; is a
majority of one sufficient?The result of all these deliberations was that the Pope was
finally declared infallible in matters of faith and practice, when speaking ex cathedra.If
the Pope now declares something to be apostolic tradition, that settles the matter, and
what is so declared thereby becomes binding on the Church.

CERFeRE (FE) ARG TR P REFEFPARRLL
Reformers: Scripture = Perfect, Sufficient. What It Doesn’t Say:

[1] (EE&K) Mn@ACHESA » AL - EMPmEREY—)EE:E -
Scripture Doesn’t Record Everything Prophets/Christ/Apostles Said.

[2] (EELK) RAEEFANEELD R AGHIPERT - () #8H T8,
(dogma) -

Scripture Doesn’t Include All Doctrines in Finished Form. No “Dogmas” in Bible.

Over against the position that Scripture needs some complement, the Reformers asserted
the perfectio or sufficientia of Scripture.This doctrine does not mean that everything that
was spoken and written by the prophets, by Christ, and by the apostles, is incorporated
in Scripture.The Bible clearly proves that this is not the case, | Kings 4:33; | Cor. 5:9;
Col. 4:16; 1l Thess. 2:5.Neither does it mean that all the articles of faith are found in
finished form in Scripture.The Bible contains no dogmas; these can be derived from it
only by a process of reflection.

CRFRE (FE) DS RER - M RELPALL -
Reformers: Scripture = Sufficient.What It Does Say:

(BE8L) ZAMNGAHAMAY - IEERAY T EWavsE, WA ESERER > SR B -
IE#FEA () KGR -
There Isn’t Unwritten Word of God Alongside Scripture w/ Equal Authority, Binding
Conscience.
This Doctrine is Grounded in Scripture Itself.

The Reformers merely intended to deny that there is alongside of Scripture an unwritten
Word of God with equal authority and therefore equally binding on the conscience.And
in taking that position they took their stand on Scriptural ground.In Scripture each
succeeding book connects up with the preceding (except in contemporary narratives),
and is based on it.The Psalms and the Prophets presuppose the Law and appeal to it, and
to it only.The New Testament comes to us as the fulfillment of the Old and refers back to
nothing else.Oral traditions current in the time of Jesus are rejected as human inventions,
Matt. 5:21-48; 15:4, 9; | Cor. 4:6.Christ is presented to us as the acme of the divine
revelation, the highest and the last, Matt. 11:27; John 1:18; 17:4, 6; Heb. 1:1.For the
knowledge of the way of salvation we are referred to Scripture only, to the word of
Christ, and of the apostles, John 17:20; I John 1:3.
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e, (AFH) Bt 3 (Ba) (L) A% 338 (FE) 2
Tradition = Based on, Derived from, Not Equal to Scripture.

The Reformers did recognize a Christian tradition, but only a Christian tradition based
on, and de

V.RkED TR prdh Rz,
THE PRINCIPIUM COGNOSCENDI INTERNUM

A A HIE M o
The Human Understanding.

e Ak
HISTORICAL STATEMENT OF THIS POSITION.

2.ty = o
EVALUATION OF THIS POSITION.

B. 3B IR o
Speculative Reason.

Lip> #afre b onhit .
HISTORICAL STATEMENT OF THIS POSITION.

2. it 2 oo
EVALUATION OF THIS POSITION.

CHrififh  AKRLE -
Devout Feeling or Religious Intuition.

Ligzdpfrd bt o
HISTORICAL STATEMENT OF THIS POSITION.

2. 3t 2 5o
EVALUATION OF THIS POSITION.

D. 4 A -
The Moral Consciousness.

Lig2 3B L dhit o
HISTORICAL STATEMENT OF THIS POSITION.

2. H3ts 2 5o
EVALUATION OF THIS POSITION.

E. w2 Rameh TR AR RE, -
Faith the Proper Principium Internum.
1L PR Ak Ry chr o
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THE NATURE OF THE PRINCIPIUM COGNOSCENDI INTERNUM.

2_ Iri%'uﬁj?:s‘i—r'j: gwﬁ'j\?‘? °
DISTINCTIVE NATURE OF THE KNOWLEDGE OF FAITH.

Fo&gwaild o
The Ground of Faith.

LEeEM»> TEGHALE, dkk -
THE DOCTRINE OF THE TESTIMONIUM SPIRITUS SANCTI IN THE
CHURCH.

2% TR R, HEIE -
MISTAKEN NOTIONS OF THE TESTIMONIUM SPIRITUS SANCTI.

3.% Tygehay, (i mRA -
CORRECT VIEW OF THE TESTIMONIUM SPIRITUS SANCTI.
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